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Foreword*

Immigration has marked Americdife from the start. In fact, thgrowth and
development of all the countries in the Americas are linkedh¢oatrival since
1492 of colonial conquerors, slaves, indentured servants, immigrants and refugees.

While American history cannot be understoodthaut reference to the
immigrants who settled the Western Hemisphere, the immigrants' experience can
hardly beundersbod without reference to their religion and the role it played in
their process chdaptation.

The immigrants from Italy coming to Nordmd South America at the close
of the nineteenth century had mostly economic survival and the desire to nmake it
the new ®untry as a priority. Their traditional Catholic faith, however, was the
natural contextvithin which family life, personal dignitgnd group solidarityvere
expressed and celebrated, occasional outbursts ofegsiti@lism notwithstanding.

This book,A Vision Unfolding: The Scalabrinians in North America (1888
1988)looks into the interaction of immigrants areligion from the perspective of
a case history, that of the Missionaries of St. Ch&éBleslabrinians, a group of
religious men activamong mmigrant communities since they first arrived in New
York in July 1888. In a popular reflective and fastving rarrative, Alba
Zizzamia catches the inspiration and the evolutiopastoralstrategies, the social
assistance projects, the persamdi inwlved in a century of ministry to
newcomers. It was not intended to treat the themes discussed and pasoral a
mentioned with extensive analysis and documentation. The purpose of the book is
simply a panoramic presentation of the contributind work of the Missionaries
of St. Charles in the context of the Church's pastoral action among immigrants in
North America. The insights that emerge from the history of this small missionary
community still point out the direction of the journey as thal&8wrinens move
forward into their second century.

The importance of religious assistance to the Italian ethnigpgsbaws the
lesson that the very experience of uprooting and immigration into unfamiliar
cultural surroundings calls for a specialized pedtministry beyond any particular
nationality and culture.

Immigrant groups are dynamic and pastoral strategiesl t@eadopt a
creative flexibility that reflects their mobility and pace of integration while taking



advantage of the structural stability their parishes where ethnic identity and a
sense of community were nurtured.

The vision and practical courage ofetltharismatic founder and saintly
bishop John Baptist Scalabrini remain a model for his missionaries on how
compassion and social justicancfindin faith a most effective way to reach out
and walk with the migrants.

Shortly after they settled in the Uett States, the first Scalakan
missionaries added this comment in a report "from the day of their departure from
Piacenza on July 12, 88" sentto Bishop Scalabrini: "So far the project moves
along very well. Such is the state of ourssion in New York. Many are the
struggles endured and many will be those that we will have to endure because the
difficulties are many. Our success, howeweill not fail." From the tenements of
New York, they reached to the migrant farm workers of Cadify to Canada,
Mexico, Venezuela, Colombia and to Australia. With moments of crisis and the
everpresent tensions brought about by "the abundant haamdghefew workers"

(Lk, 10:2) as today's masses of immigrants and refugees increase on the @sossroa
of the world, the dream of the early Missionaries of St. Charles is still pursued and
their Founder's vision is still unfolding.

** Silvano M. Tomasi, 6.

*Pleasenote: not all the pictures in the printed book amserted inthis electronic
format

** Silvano M. Tomasi, c.s., is Provincial Superior of the St. Charles Borromeo
Province (New York) of the Missionaries of St. ChatBzslabrinians antbrmer
director of the Office of Pastoral Care of Migrants and Refugees of the National
Conference of Catliic Bishops.



Chapter 1
The Setting

"...thousands upon thousands
of our brothers live defenseless
in adistantcountry, object®f
exploitation thais ofeen urpunished,
without the comfort of a friendly word...
What can be done to help them?"

BishopJohn Baptist Scalabrini

Much is made of the United States as a unique beacon of freedom and
opportunity. But its most remarkable attribute perhaphe td -and-trouble ridden
way it has absorbed into a variegated unity the diverse races, nétsratd
cultures that have entered its borders throughout its history. And it continues to do
so as the changing tides of immigration still press in.

Sone one huadred years ago a fasighted Italian bishop saw this
phenomenon as America's special andraily ordained vocation. He was John
Baptist Scalabrini, Bishop of Piacenza in Northern Italy. And if the process of
assimilation into American life is tay a litle less painful and in some ways more
enlightened, this may be credited in good measuregt@ditepts, initiatives and
institutions he developed and fostered in his concern for the plight of his
countrymen struggling in the mass movements td\thericas.

In 1887 he founded a society of priests to serve the Italian migrants, the
Missionaries ofSt. Charles, popularly known as the Scalabrinian Fathers, who
have brought his spirit and ideas, his philosophy of service and practical action to
their work on lkehalfof the neglected and disadvantaged in the-exdening field
of migration.

The nineteenth cdury in the United States was one of headgnemic
growth and expansion, propelled by successive waves of immigrant groups from
Europe which filledthe neés ofthe changing economy for an abundance of low
cost labor. Not reflected in America's seifage as the open "golden door" to
dreams and fremm are the prejudices and often cruel forms of discrimination



encountered by each nationality grougthvwvhich, orce established, it proceeded
in its turn to treat the next arrivals, whether from ignoranoggettfulness or a
sense of superiority for hang "made it."

By the time the mass immigration from Italy began, after the Civil War, the
early movemats of andnavians, Germans and Irish had already started to move
up the ladder of social acceptance had gained a foothold in the occupations and
to some degree in political life. The Italians then fell heir to their prejudices as well
as to the lowst jobson the ladder, and at the same time both early and new
immigrants felt the shafts of the afdireign, or nativist, and antCatholic bigotries
that kept resurfacing in American society as one or another "protective"
association, knowothingism orthe KuKlux Klan, whose special targets included
Catholics and Jews.

Early settlers in New England had sethemselves as the new Chosen
People, who urgr Divine Providence were to bring about a Christian society in
the new world. This concept, which sedpinto secuér life, served at first to
identify America as Protestant territory and eventually contribtaeghe view that
the immigrants flooding it the country were diluting the "purity of the race" and
undermining the mordiber and culture of Amecan saiety. The great influx of
immigrants from Southern and Eastern Europe in the latter half of nle¢eanth
century was viewed particularly asfareign menace, and books, debates and
treatises appeared setting forth the superiority of the N@ebples.Suppsedly
"scientific" facts and reasoning were adéddo prove the inequality of the races;
the Mediterranean and Jewish people were considered definitely on the bottom of
the racial scale. While there were many who thought them unkdden here
were al® others who felt that they held some promisd attempts should be
made to “civilize" themi.e. give them the Anglk&axon concept of righteousness,
law and order and teach them to eat "nutritious foods."

Like the Germans and Irish beforeeth, theltalians were not only foreign
they were also Cathaliand this was enough to raise the hackldeafin the face
of a presumed religious and political threat. The early colonies had had laws
limiting the political liberty of Catholics or restting thepradice of their religion.
Most of these laws disgpared or were modified after the Americanotation,
but the attitudes and discrimination in professional and social life they had
embodied remained. The strain of a@atholicism that ran tugh Ameican
Society at times gave rise to an occasiond| leal to the burning of convents and
churches produced scurrilous literature describing the depravity of nuns and
priests and raised horrific visions of a papal military invasion or a Vatican
establisted in the heart of the Mississippi Valley (feared Bamuel Morse of



telegraph fame.) While theseere extremes they nevertheless reflected and
contributed to the various patterns of ad#itholic discrimination that persisted
through the first hdl of the twertieth century. Even the incredible extremes
resufaced in the campaign against the presidem@andidacy of Al Smith, the
speeches Senator Thomas Heflin of Alabama repeatedly delivered in the Senate in
the 1920s, and the activity of organipas "for the protection of the separation of
Church and Stat' in the 1950s.

Two aspects of this ar@atlolic mistrust and antagonism particularly
influenced the Catholic Church the immigrants encountered in the latter half of the
nineteenth century. Onwas the aggessive proselytizing of some Protestant
denominéions in a no doubt welhtentioned effort toredeem the Catholic
immigrants from their benighted state and "Christianize" them. The other was the
charge that the Catholic Church was a foreigmityy that its members were
subservient to a foreign power (i.e., the Poped #&at to be a Catholic was
somehow urAmerican.

One response of the Catholic Church to the dominant Protestant culture,
which it viewed with its own brand of mistrust, was theationof parochial
schools (though a subject of debate within the Churahykars), Catholic
hospitals,orphanages and other institutions, thus providing a full range of services
where the faith could be nourished and protected. Another was the déventua
accepance,again amid tension and debate, of the national parishes feretttf
nationality groups of mmigrants, some of whom, in fact, initiated the
establishment of their own churches. These parishes were desired and sometimes
insisted upon by praictlly dl the Catholic immigrant groups because there they
could worship, prnaand hear the Word of God their own languagesontinue the
religious customs and traditions they had brought with them, and find a
comfortably familiar community that offeraglief and sircease from the trauma
of adjusting to the strange new societgyttinad entered. These pagstalong with
the parochial schools both cushioned and facilitated the immigrants' transition into
mainstream America and provided a first bridgenveein then andtheir American
born children.

The charge of "foreignness" was @ncern of the United Stat€hurch that
lasted almost down to the present day. The desire to prove it untrue, to be
recognized as fully American, fostered a general tendenpusb forthe rapid
Americanization of the newcomers. This led on the part sfidps and clergy
(with notalbe exceptions) to some insensitivity to the diverse customs and cultures
entering their churches; they had little or no knowledge about them aru tfoeem
hard b understand in any case.



The first Catholic diocese in the Unit&dates had been createdBaltimore
in 1792 with John Carroll as its bishop. Bavas a young Church the immigrants
met in the 19th century, striving to establish itself,ygny andexpanding as the
tides of newcomers rolled in. The Germans beganing early in the century and
for them, as for later immigrant groups, their language was intimately interwoven
with the practice of their faith. They insisted on the use of Gelmalme liturgy
and other services and so they started national pariBhedrish had been coming
to the United States in fairly large numbers since colonial times and had the
advantage of speaking English. The Protestants among them fitted easilyeinto t
contenporay culture. The Catholic Irish, for whom their religion wasnark of
individual and nationaldentity, gathered in their own neighborhoods and parishes,
and in a sense fixed the establishment of the Church in the United States, at the
same tine exeling apredominant influence on its character and development.

The bishops, involved in building clhches, schools and other institutions
and coping with internal tensions and controversies, had little time or enough
priests to deal with each new we of immigrants in a systematic way. The
assistance these needed was samag sporadically provided by senal religious
orders and the occasional individual priest of a given nationality, while in a few
dioceses priests were sent overseas for the relguaeguge taining. But
apparently there was need for some control oueh &2 patchwork constituency,
some uniformity in religious practices and the fulfillment of religious obligations.
The simplest, most direct, though certainly not the easiest, appveas © hawe
the Catholic immigrants conform to the "American" Churcd #me "American”
way of doing thmgs - again Americanization as quickly as possible. The
resentment shared by Germans, Poles, Italians and French Canattidnsing
"Irishized" asthey sawit, their insistence on their own churches and adherence to
their own traditional religious custasnform a substantial and often troublesome
part of American Catholic Church history of the nineteenth century.

By the 1880s, when Bishop Scalabrinirried hs pecegive and
compassionate attention to thalithn emigrants to the Americas, the Church & th
United States and the Italian newcomers had become something of a mutual
problem. Who were these Italians the local clergy viewed as irreligiods an
generdly impossible? For one thing they were far fronm@nogeneous group,
coming as they did from a vaty of towns and villages, each with its agd
traditions, their language fragmented in numerous dialects. Unlike the Irish their
loyalties were ot political, that is, to the Italian State, which aftdiraas only ten
years old, but rather to Italy lerms of values and culture. They had a sentimental
nostalgic attachment to the town from which they had come, and it was a practical



one too sincat was n the neighborhood clusters of their felletkewnsnen or
"paesani" that they found a taste of hormasuyally generous help on their first
arrival and a haven from the unwelcoming society around them. They also brought
with them their historical intetown ard inter-village rivalries ("campanilismo")

that attimes extended even to the festivals for thairgn saints.

Before 1870 a scattering of immigrants from Genoa and other Northern
Italian areas had become successful entrepreneurs in citiesahkEr&nisco and
Chicago and some had even establishedicessful trade between Genoa and
New York. Othempre-1870 immigrants had included a trickle of musicians, artists,
architects, writers and adventurers, among them political exiles tossed up by the
revolutionarymovement for the unification of Italy. Marof the exiles particularly
were anticlerical andant-Church, a stance that in no way helped the later
immigrants and in fact often created problems for them. There were Italian
craftsmen among th&tone atters and carvers in the quarries of Vermont, agio
the silk workers in New Jersey, and doing thecorative work in government
buildings in Washington or in New York's new and elegant apartment houses.

Around 1870, however, emigration from Itddgcame anassmovement to
the United States and to SoutlmArica, composed mainly of the poor seeking
escap from a hopelessiture and others hoping to earn the modest wherewithal to
return home and buy the piece of land, the house, or the small busmessch
they had set their hearts. Factarentributing to the exodus were the depressed
state of the ecaimy in Italy due to severe reverses in agriculture, its chief sector, a
falling off of trade, a series of natural disasters in Southern Italy, anohgctextile
industry in the North, widespad unemployment and a newly structured
government busy tryingo organize itself and largely unable to cope with the
growing crises. Into this socioeconomic unrest came recruiters from transportation
companies @axious b fill their ships and from other t=iprises keen to import
cheap labor for the hard and dangereumk no one else wanted to do. Such
agents, who received so much per person they signed ygactice as old as the
American colonies painted sductive pictures of the money to be earnedthe
great new world, sometimes sent their migrants to tipegomising" future trapped
in crippling labor contracts, or again gulled them unmercifully, taking all their
hardearned savings and sending them itite unkhown where no employer or
anyone ele was waiting to receive them. There were also inviting leftera
relatives and friends recounting new opportunities and the beguiling tales of
returnees who had managed some success and were spending racstaydh
homes could barely dream of.



By the end of the nineteenth century about-tiwods of those emigiting to
the United States were from Southern Italy, mostly peasants and farm laborers
from impoverished rural areas, illiterate, unskilled, with experierce beond
their own closed environmé and doubly disadvantaged by their lack of English.
The natimality groups that had preceded them added their prejudices and
hostilities to those already prevalent in American society toward the foreigner and
the Cathéic. To survive, support their fanls and the poor relatives who kept
arriving, to send money hamto helpfamilies or elderly parents left behind, or to
repay a loan for the voyage to this promised land, they accepted any job they could
get at vhatevemwages Earlier immigrants, both skdd and unskilled, viewed them
as competors and later as ardmt to their efforts to move up the wage scale
through unions, as employers in the burgeoning industries created by new
inventions were glad to gbaard wokersat low cost who were difficult to organize
because of the language barriWorst of all, theyvere poor and so suffered from
the hoary (and convenient) view of the poor as responsible for their own misery,
and this especially at a time whdretnatimal American hero was the "satiade
man" and the concept of the survivaltbé fittest permeatesiocial thinking. The
poor, seen as shiftless, lazy, ignorant and intemperate, were definitely of inferior
stock. The poor peddler with his cart waser see asa man who had chosen that
way to work because he wanted to be independen

The press marketddmiliar stereotypes, the organinder with his monkey,
the bootblack, the fruit peddler and the mustached character with thecadgr
knife, someof which it created and generally exaggerated. Cruel editorial cartoons
and the tenency of the yellow pigs of the time to play up incidents of violence (in
what was in any case a predominantly violent society) inflicted an unsavory image
on the ltalianimmigrarts, even though there were those who recognized their
sturdy and willing indstriousness, their qck adaptability to all kinds of work and
endurance at long hard labor. Much as they disliked and disdained the foreigner
some Americafborn, or naties, wereparicularly irritated when lItalians took the
savings painfully acquired tbugh toil and thrift ad, following a timehonored
tradition of seasonal migration for work (formerly to European countries) left the
dirty, crowded streets and dank teres toretum to their sunny villages and start
a new and more comfortable life. Buenably, they were ungteful.

With the continuing waves of immigration came tradesmen, masons,
construction workers, carpenters, tailors, shoemakers (trained to makefisime
scratdh) and others who made a decent and dignified life for themselves, éilowev
tarnished by the paular attachment to the prevailing stereotypes. Despite the
difficulties they encountered, the Italian immigrants went stgaabout the



business ofmproving their lot with the mixture of resignation and cheerfulness
characteristic of them. They workeddadied with other immigrants in the coal and
iron mines, built railroads (especially the Santa Fe and Maine), subways, and any
number of welknown structues seh as New York's Grand Central Station and
Philadelphia City Hall. They developed businessasd services responsive to
their needs and shrugged off intolerable conditions through their strong, devoted
family life, their innate selfespectand thei irrepressible humor, which turned
employer and job discrimation into hilarious comedies in tlogalects of Naples

and Sicily. In their anonymous dailives, they, with the other immigrant groups,
made the phenomenal economic and industriawtiroof the Unied States
possible.

More difficult and more damaging we the frequent hostility and
discriminatory treatment accorded Italian immigrants by those local clergy and lay
persons who shared the current prejudices, the disdain for the illitésragaosant
and the poor afilthy andtended to generalize on thadis of particular places and
unhappy gperiences. Isolated by the language barrier and at times by geography,
left to themselves or actually rejected, the Italians at best felt unweleoche
outsidersin an unfamiliar and intimidating Church. They had eoftom a country
where the local churclvas omnipresent in their daily lives, an integral part of the
village or neighborhood community which they had come to take for granted. In it
they found he famliar images of Christ, the Madonna and their patroimtsa
Around it were organized the fesls and processions, which were not only
religious manifestations of a sort but also, with their exuberant bands, fireworks
and pageantry, providet splab of color and theater to brighten the monotony of
village life, or the daily grind in the neighbatds of the towns, but which
producedscandalized reactions when transferred to American communities. The
patron saint, whose miracles were the eabjof dt-told legends, was their
protector in evil times and thelrope in troubled ones, whom they trehtes a
close friend or relative and beseeched in sometimes blunt and familiar terms. They
did nothave to support their local church because it mastaired bybenefices
and other resources built uper the centuries. The institutional Church, like the
government,tended to view with an inborn skepticism as another bureaucracy.
Their knowledge of religion might be rudimentary, with a sprinklingadklore
and superstition, but they had a perdaetationship with God and the saints, and
their faith was deep and ingrained; it permeated their lives and shaped their
attitudes and outlook toward the world around them, buttressed lylcagastoms
andcoloredat times by the vagaries of personakyie



With their legalistic approach to how Catholicistmould be "practiced" and
their need for money to build churches and schools, there was no way
predominantly Irish and authoritarian pastors could possitdestand the Italians
or be understood by ¢éim. The Italians, for example, unaccustomed to hatdng
support the church, could not understand why the priest wanted "seat money" or
"pew rent” to admit them to Mass as if it were a theatrical perform&smaus of
their failure to contribute they werscorned for wanting services they did not pay
for, and on occasion were actually ousted from the church or found its doors closed
against them as outlandish and troublesome people.

At the time of the growig influx of Italian immigrants, there were a nhar
of "mixed" parishes, composed largely of Germansrish, now arrived in the
middle class, into whose neighborhoods the Italians were moving. As they did so
they, like newcomers of other nationalitideund tremselves relegated to the
church basemerior services at specified times in their own languaybatever
the arrangements made, they proved to be unsatisfactory from both a religious and
a practical point of view. While some of the others hadr th®tional" churches,
the Italians found it hurhating and demeaning to be consigned to basemertts tha
were often dark and humid, not very clean, a far cry from the bright and warmly
decoratechurcheghey had left behind, and they quite simply stopgeithg. The
idea of setting up Italian parishes svaot particularly welcome and was opposed
by some pasrs, protective of their turf, who viewed them as possible competitors
in matters of jurisdiction and the collection plate.aldition, many of the Irgh,
both clergy and lay, condered the Italians enemies of the Catholic religion
because in unifyingtdly they had taken the Papal States away from the Pope and
made him a "prisoner" in the Vatican (though staying within its confines was his
own choice).Attacks from the pulpit on taly and her citizens as abpe and
antrreligion, and dictatorial efies on the part of certain pastors to force
conformity to their ways further alienated numbers of other Italians as well. Given
the cultural chasm and suoncepbns between the lokaparish and the
newcomers, the poor, grubby immigrants were easily degdisas irreligious,
stingy, the "worst" Catholics, addicted to scandalous processions, and Italian
priests as ignorant interlopers or competitors todserolled.

That the great meyity of Italians shrugged off the humiliations and
remained faithful at éart to the religion of their fathers is evidenced by their
response to the priests who understood them and whom they came to trust. At
various times tloughoutthe century differenteligious orders had in separate and
successful instances responded te thligious needs of the Italian immigrants,
among them the Franciscans, Jesuits and Salesians. The Pallottine Fathers



pioneered in these efforts in NeXork andBrooklyn and Italiarpriests as well as
diocesarpriests who had studied in Italy were to berid serving in @aumber of
parishes in various cities. The first "ltalian" Churchthe United States, St. Mary
Magdalene, had in fact been establislreBhiladelphia in 1854 byhte Bohemian
American Bishop of that diocese, St. John Nepomucene Neuman.

But there were many thousands still unreached among the fast growing
numbers of migrants, and it was to the poorest and most neglected of them that
BishopScalabimi sent his missionas to care for their spiritual and material needs
in the society and Chch they encountered in a difficult new world.



Bishop John Baptist Scalabrini

1839 - 1905
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Fr. Francesco Zaboglio, 188311,
first syoerior and aganizer of the
Scalabrinan Missions in North America.

Mother Frances X, Cabrin
patron sat of migrants 18501917.




Fr. PietroMaldotti,
farewellto emigants
at the Genoa pg 189Q
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St. Joaquirds Church, RooseueSt., New York

12



Fr. Giacomo Gartvera, 18561934

Fr. Felix Morelli, 1891 ca.
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Chapter 2

The Father to the Emigrants

"A good Pastora lovingFather,
a splendid and most gdat
figure of a Man of God"

Cardinal Ferrari

By nature,and by experience Bishop Saalini was inevitably drawn toact
on behalf of the emigrants who, in the most adverse circumstances, were leaving
Italy in the thousanls with high expectations of laetter lie in North or South
America. Slight of build but possessed of tireless physicaigy ad intellectual
vigor, he more than anyone else made the Italian Government and public and the
Church compellingly awar of the purely human aspects of themigration
phenomenon. His views and proposals for the protection and treatment of migrants,
like many of the views and initiatives that marked his episcopate, were a hundred
years ahead of his time, though today they @nsilered a given, part and parcel
of currentattitudes toward migrant people. His kindly and endearing personality,
his pratical ard compmssionate activity earned him the title "Father to the
Emigrants,” a tribute to his outstanding influence orolna andsubsequent times,
carried forvard by theSociety of Missionaries he founded as an immediate
response to the crying neeafghe emigrarts.

Scalabrini was born in a small town near Como in 1839 into a devout family
of modest means. He pursued higdgts fo the priesthood with characteristic
enthusiasm andvas distinguished by his lively intelligence and the generosity with
which hehelpal those less gifted than himself. After ordination he gave up a deep,
long-cherished desire to become a missigniar obalience to his bishop, who
insisted he naeked him in the diocese and told him to find his "Indies" in Italy. But
the missbnary iceal renained dear to him. He went on to become professor of
history and Greek at the diocesan seminary of St. Abbotale, its rector, and
then pastor of the churabf San Bartolomeo on the outskirts of Como. From the
very beginning his priestlod was me ofintense, wholesouled activity on behalf
of the poor, the sick, the neglected, the disadvantaged.
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As a young prist, sening in various parishes when he was fiieem
teaching, he had come to know intimately the conditions in which the gooers
and lalorers of the area lived. In his six years as pastor of San Bartolomeo he
became familiar with the daily struggles$ factory workers and craftsmen in the
silk industry, seeing afirsthand what unemployment could do to families and
individuals and tle shee misery caused by recurring crises in the industry, which
led great numbers to emigrate. Anxious for their av@mnwell-being he sought to
ensure some help fthem in their new land by insisting that they take with them a
letter of recommiadationto theclergy where they were going to settle.

In 1876, Scalabrini was named bishop of the diocese of Piacenza, which
covered @& area bounded on the north by the PoceRand extending gradually up
the Apenninesto a relatively narrow zone at abodif000 ket alove sea level.
From south to north it is crossed by four valleys formed by rivers flowing into the
Po. The city tself is the capital of the province and is siteh on the Po at the
northern tip of the diocese about 45 miles south of Milawas bundedas a
Roman fort- the Colonia Placentia at the hub of roads joining northern Italy to
Gaul and Germany, and later years it was a transit point for pilgrin@urneying
to Rome from the north. By Scalabrini's time it had developed anttariving
commecial center with a population of some 35,000 to 40,000 persons, who took
the handsome, energetic young bishothtar hearts as he proceeded to stir up the
spintual/religious life of the diocese with his pastoral letters and visits, the
diocesan gnodsand most of all with his example.

Whatever work the new bishop embarked upon he brought to it an intuitive
spirit of innovation, whether in upgrading seminary recula and training, creating
new forms of pastoral ministry, or describing tisée andparticipation of the laity
in the social action and charitable works of parish and diocese. He wrote a special
catechsm for kndergartners (revolutionary at that tim@nd organized the first
National Catechetical Congress ever held. He had p dealyical interest in
social problems, whose underlying causes he defined with clarity and with
sympathy for those sufferintheir consequence<Characteristis of his pastaal
approach are the many initiatives he undertook on their behalf. These viere no
only forms d assistance but remedial measures that went to the root of a problem,
like his school for the deaf, for exampler hisorganization of an intediocesan
associdon of the migrant workers in the rice fields of the Po Valley, which
defendedhe righ of collective bargaining and established a referral office for their
protection. Its newsletter, which he supporiehlt wth such issues as fair wages
and child I&dor. He gave himself completely, with conviction and with
consummate faith, to kateverwork & hand and over the years his charity became
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legendary. For him social action was the logical consequence alityfitio the
Gospel message.

The emigrant outfloveould not fail to claim again his attention and concern
during his pastoral vits to eah ofthe 365 parishes in his diocese, a third of which
were in rural areas and another third reachable only by mul®rselack over
precipitous goat trails throughhd mountains. The conditions he found in the
countryside, the damaging effectarhigraton onthe towns, the deserted villages
and hamlets in the hills were distressing evidence of the circumstancesdurgou
the phenomenon28,000 persons had left tlikocese in one year alon€learly
foreseeingthe difficulties, disappointmentand humliations the emigrants were
likely to face, he encouraged his priests, as a first step, to dissuade them from
leaving or, failing that, toprovide them at least with latter of recommendation,
the practice he had already instituted at San Bartoide was wel aware that
this was but a bandid of uncertain efficacy, and he proceeded to make a thorough
study of the engrationphenomenonits causes, characteristicsdatonsequences,
which he analyzed with dedplt empathy.

Precious little constictive action on behalf of the emigrants had been taken
by the Italian governmental authorities at any level. Private iméatin he early
1880s had petered out. Committesst up in Italy's principal port cities by their
respective bishops to assidtet emigants g@iritually and materially as they
departed were not entirely successful mainly because they lacked the necessary
knowledge and finanial means for effective actio Their efforts, however,
pointed up the difficulties and what was needed terayme hem. Numerous
studies were looking at the emigration movement from differing viewpoints and
novelists and poets wereaordingthe heartbeak of exodus. Interpretatiormsmd
solutions of the problems appeared in articles and newspapers, politietzated
whethe emigration was a "good" or a "bad" thing, and sporadic legislative
proposals died aborning.

Into this unprodutive edd/ of concernfor the emigrants Bishop Seddrini
stepped with his usual candor and gift for direct action. In intensespormndene
with members of Parliament, in "open Letters" and other writings he brought them
and the public a comprehensivewief themany problens involved. He critically
andyzed the current legislative proposals, particularly those measures that
permited thelicendang of recruiting agents, the "traffickers in human flesh", as he
called them, whose greedy exploitation of @migrans was the asse of so much
woe that folloved them even across the ocean. His own proposals and
recommendationgradually nfluenced thelawmakers and some years later were
incorporated in the legislation of 1901. In Piacenza he setnugid socist for
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migrants under the name of St. Raphael aadptomoted the establishment of
similar societies in lectures tirelessly delseérin Rane, Mian, Florence,and

other cities throughout Italy. His sincerity had an eloquence that captured the
attention andthe press even of the antlerical factions of e time. Noted
particularly was his apolitical appeal in a period of sharp Ci8tatetensians
following the 1870 unification of Italy. In short, Scalabrini was challenging both
secularists ah Catholicsto climb over their "historical fence" and workgether

for the benefit of the migrants. And in a seriegpuablicationshe keptthe sulect
before the public.

Notable among these was the pampHhtatian Emigration in America
(L&Emigrazione lliana in America)published in June 1887. Written with moyi
simplicity, it went through several printings and was widely distributedhdpis
Scahbrini's deeply human understanding of the emigrants' situation is reflected in
the opening paragraphs in wh he desribes lis thoughts on seeing a large crowd
of men women and children of all ages waiting in worried but hopeful patience
outsidethe Milan ralroad station for the train that was to take them to the ship for
America, a scene he never forgot amtiold may times The pamphlet is an
overview of the emigtion phenomenon, set in historical context. In it he
presented a factual accduof the situaions in Italy at the root of the migrant
movement and deplored the neglect of the Italian emigrantldir gorzernment
and countrymen in comparison with thosenfi other nations. He cited examples of
the exploitation to which they were saty, of the mseries and difficulties they
met in the host countries and concluded with recommendations for méeting
religious anl material needs.

Bishop Scalabrini was pcularly concerned, however, because of the
deprivation of religious supporind assitancesuffered by the emigrants and he
had earlyconcludetha it was essential to have an association of priestsalei
ertirely to their service befe, during, after their voyage and in the places where
they resettled. What hedrned fom the people of his own diocese told him this
and so did the letters heaeived from former parishioners and others, filled with
nostalga for the church they had é&wn and pleading for priests to be sent to them.
Particularly compelling were & urgent commuications he received from a
former student of his at the Seminary $f. Abbondio, Francesco Zaboglio.
Ordained in 1875, hedd servd as a parish priest in \alges that were decimated
by the exodus and he was familiar with its tragic atspddis father, sister and
brother had emigrated to Wisconsin and other relativese settled in South
Dakota. In his visits to them and ather enigrants in his travels ithe United
States in 1886 he had been appalled by their utter lack of religgouse of any
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kind. In person and in subsequent letters to Bishop Scalabrirachexpressed his
anxieties for the spiritual welfare of @éhmigrans, his conviction that droad
system of aid was necessary for them, and his urgent hope that the Bmhdp
take thelead in organizing it. In several articles written and publisheBisitop
Scalabrini's suggestion he further described theemahtard moral problems
besettingthe migrants, with affectionate understanding of their "ltalian” character
and their longing for the comfort of religion that was evident in the anxious
welcome wvith which they greeted him wherever he went. His infornmaémd
ideas buttressed Bishop Safalini's presentation italian Emigration in America
and the memoranda and gegtionsthe hshop sent to the prefect of the
Propagation of the Faith, which haarisdiction over the church in the United
States, still cosideredn the 1880's a "missiorcountry.

About that time the Holy See was disturbed by reports from the United
States egardng the Italian migrant's lack of religion and as Archbishop John
Ireland of St. Paul was in Rome, he was asked to comment dabfaes first
memorandum (Januarl887). Ireland proposed to the Holy See that an aid
organization like the Geran St. RaphaelSociety be established for thelian
emigrants and he called attention to the more or less isolated groups scattered
throughthe United States who might benefrom temporary missions. These ideas
coincided with Scalabrini's recommendatim his pamphet for an aid society
(Societadi Patonato) and with Zaboglio's emphasis on the need to recruit and
train Italian priests whainderstod the migrants. These,gmlther with his own
convictions, Bishop Scalabrini merged in a logical and praktprgect for a
missionary society of priests tha&ould indeed meet the needs of the emigrants,
the emigrating and the emigrated. It waatso he Holy See in February &8 and
was soon actualized in the Congregation of the Pious Society of theohdises
of St. Charles, more familiarly known as tl8xalabrinian Fathers. Their history
was shaped and is best understood against the backhod hs far-sighted and
global view of the migration phenomenon, cogently set forth in his writings and
lectures.

Bishgp Scahbrini saw migratory movements as po®ntial occurrences,
expressions of a law of nature, a mysterious force that governgheofihyical
and human world. Hstressed that freedom to emigrate is an inalienable human
right, a concept ensimed sity yeas later and after much debate in theiversal
Declaration of Human Rights. In his view emigration is almost always a human
goad, beingone of the ways in whicBivine Providence guides the economic and
moral progress of humankind, even thgh catatroples, "toward the final goal
which is the perfecting of man on earth and the glory of God in the heavens." On
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the earthly level iprovides a safety valve for theosial order, especially in cases
of economic and population pressure; it opeas pathsof trade, facilitates the
spread of new sentific and technical knowledge, and is a source of hope and
future wellbeing for the dimherited. In his broad and optistic vision, the
consequent mingling of peoples would eventually overcome rawahatonalidic
barriers and stretch human horizdmeyond geographical and political boundaries
to a concept of the world as the fathedaf thehuman person. He unequiaily
condemned, as evil and dangerous, forced emigratidrihe practice of reaiting
emigrants, whch only increased the number of the displaced and the disillusioned.

In his writings and his lectures during this périoBish@ Scalabrini
challenged bdt the Government and the Church to respond to what was the most
pressing sociaproblem of the time. The Government had the duty to ensure the
protection of emigrants at their departure and on their arrival in the coointry
resdtlement, and he recommerttlappropriate measures it should take. These are
still valid today, many of therare ineffectin seeral countries and are echoed in
international treaties dealing with migrants. For the Churblshops, clergy and
laity - the spiritual welfare of the eigrants was an urgent responsibility, namely,
to keep alive and alert their rgibus fath, endangeed by neglect, proselytizing,
political and other vested interests, or assorted destructive influences. All
emigrants neded prests who were of their ownationality or at the very least
could speak their language. His interest in athigrarts is evidened by his
relationship with the German St. Raphael Society and his influence on the
international meeting in Lucerne @®) whicdh aimed to set up an intextonal
league of emigrant aid societies.

Some years later his concern for effee acton for the enigrants of all
nations is persuasively set forth in the memorandum he wrote after his pastoral
visits to the United Stas andBrazil and sent to the Hol$ee shortly before his
unexpected death in 1905. In it he proposed a centrahmession or
“congregdon” of the Holy See that would have all Catholic migration under its
purview and would ensure that the migrants' neeelse povided for, especially
their spiritual needs. It would be a kind of coordinating mechanism that would
prevent duplicationamongchurch and lay agencies in the field, provide continuity
and followup, and as an instrument of the Holy See could dptgental
jealousies on the part governments or national hierarchies. He presented in some
detail its possiblecompositon ard funcions, from continuing research and
dissemination of information to the recruitment and screening of priests for
migrantwork, ard he offered three of hisissionaries to help set it up. He died
three weeks later and the gedi was notpursueduntil in 1912 Pope Pius X
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established in the Consistorial Congregation a Special Office for the Spiritual Care
of Migrants to supelige allmatters pertaining to emigting priests and the various

aid associations for migrants. Scalabs ideasand reconmendé#ons find an echo

in Pius XlI's Exsul Familia (1952) which outlines the historic concern of the
Church for migrants and the mos to ke followed in providing fotheir religious
needs. Through a successiontrahsformationsthe Special Offce findly became
today's Pontifical Council for the Pastoral Care of Migrants and People on the
Move, established by Pope Paul VI in 198cethen, a Scalabrinian, Father
Giulivo Tessarolo, a former pastor and Superior General of the Catigieghas
servedas itsGeneral Secretary.

Today the importance of respecting the cultural background of the migrant,
of providing a familiar contexin which the process of transitiomto the new
society can take place in a positive way, is generatlggeized aleastin theory.

In his day Bishop Scalabrini's concepts were new. For him the fact that for all
peoples religious faith is intimately imeoven wth their language and road in

their cultural traditions made it all the more important to @nes the @igious
context of their place of origin. This was especially true in the case of the Italians,
who were entering an utterly different sdgieunsympathetic when not actually
hostile to their religion, and who had to cope with a thoroughly it
language. his iswhy he stressed the need for priests who could build on their
ethnic identity. The ability to understand and speak the lamgogthepeople of a
given nationaty, he pointed out, does not necessarily carry with it a real
undersanding ofor empahy with their mentality. He knew very well that many
cultural traditions eventually disappear as integration into a new society takes
place.But he also knew it was ingptant to cushion the process for the benefit both
of the newcomers athe soaty theywereentering.
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Chapter 3

The Early Beginnings

"To better serve the migrants...."

Rules of Life

In 1887 while writing andecturing on what was happenirtg the Italian
emigrants, Bishop Scalabrini was moving directly to action on ttiree
approadies he had in mind to come to their aitthe establishment of a society of
priests who would go to them North and South Amera; the nigrant flow to the
latter being even greater than that to the United States and beset by the same
difficulties, compounded by the plantation system; an aid society to be organized
in Italy (Societadi Patronatg to assisthe emigrants at the porté depature and
arrival (later the St. Raphael Society); and a group of "flying" or itinerant
missionaries whdrom an estalished center would move out to reach isolated
groups of emigrants and spend from fifteen to twenty daysng them, preaching,
administeing the sacraments, sety up a chapel if possible where the people
could gather to pray together, amaviding othe needed services brought to their
attention.

Early in 1887, as already noted, Bishop Scalabrini hadrbég correspond
with theHoly Seeregarding an associatioof priests for the emigrants and he had
enlisted the interest and sympathyRofpe LeoXIll, who on November 25,887,
issued his official approval of it. Two days later Scalabrini establighed
Christopher Columbus Insite (stituto Cristoforo Colorno), where the priests
were to spend six months in preparation for their workragrtheemigrants. It was
named for Columbus because he was the discoverer and first exangsl
America and also because it was believed tha fanily had originated inhe
diocese of Piacenza. The purpose of the new society, as defined in iRufest
was "to preserve the Catholic faith in the hearts of our countrymen who have
emigratel and to lead them as far as possible to achievie nin@ral, civic and
economic wdbeing." Its primary aim, then, was to provide for the spiritual welfare
of theemigrans andthen to provide the other services and institutions necessary to
assist theirprogress in the New World. Bishop Scalabrini did see then as
ignorant and unpregssessing poor, but as individual human persons, not groups, in
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terrible situatbns andit was the whole person his missionaries were to be
concerned about.

Despite his sese of urgency, Bishop Scalabrini felt the structofethe
society would best be deloped slowly on the basis of experience since this was a
new field both for himand hismisspbnaries, and so the first rules were quite
simple. The missionaries promised remain in the society for five years, when
they wauld be fee to renew the promise not as they wished, and they were to
turn over any monies or other thingejphreceved totheir superior, whom they
were to obey. Particular emphasis was placed an dhedience to the bishop of
the diocese in whichhey wentto work.

News of the fomation of the Institute was greeted with enthusiasm and
requests for priests o® from a numler of places, including East Africa,
Jerusalem, Lebanon and Rumania. Amongeihghusiastic responses was a letter
from ArchbishopMichael Corrigan of New York, \Wwo had long been worrying
about the Italian migrants pouring into the city. Hatlexl Bishop $alabrini's
initiative the "guarantee of salvation” of the Italian immigraansl he asked that
two missionaries be sent to himsson agossible. There had alady been some
correspondencbetween these two bishops, and a close friendak#p deeloped
between them. In December 1888 Leo XllI officiallgn@unced his support of
Scalabrini's missionary Institute in an Apostolicttee addessed to the Roman
Catlolic hierarchy in the United States.

Humilitas the motto of the Scalabrinian @gregaton, wa quite evident in
its humble beginnings. Its first twnmembers were housed in the modest rectory of
the basilica of St. Antoninusits haspitality offered by theRector, Father
Domenico Costa, whom Bishop Scalabrini had asked to be foregherSyperior
of the tiny community. On November 28, 1887, thetfirwo Scalabrinians,
Domenico Mantese and Giuseppe Molinari, made their piremises at the tomb
of St. Artoninus, the patron saint of Piacenza. There is perhaps a quiet symbol in
the cloice of his cturch, apart from its importance in the city. For Antus, a
young soldier originally from a flourishing Christian community ioughern
Egypt, had been in a s&n a "migrant”, having served in the Roman army in
various eastern sectors oethmpire andhad come to Piacenza as a refugee from
persecution. Tére he participated actively in its Christian community until, in 303
A.D., the perscution spread to thaitg too and he was beheaded for his faith.

It was also from the basilica of $ntoninus, filled to overflowing with the
enthusiastic great and neb-great of Piacenza, that Bishop Scalabrini sent his first
missionaries tadhe Ameicas in a solemn depare ceremony (July 12, 1888), the
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significance of which was widely noted in thewspapes ofthe time. Five priests
and a lay brother set out fordil; two priests and a lay brother departed for New
York City, Fathers Fe&te Mordli and Vincenzo Astorriand Brother Angelo
Armani.

In giving them the crucifix that was to be the "ipamblecompamon” of
their journeys and their "unfailing comfort life and death," Scalabrini told them
the field open to their zeal was litieiss. There would be sufferingto heal,
churches to buildschools to open, hospitals and orphanages to estaldlagers
and opposition to overcome, sggles and sacrifices to endure. This was, in fact,
an apt description of the early history of hisssionares, who threw themselse
with whole-hearted zeal into that "limitless" field. Wherever they went they
scraped &ong o slim resources and were trydoor among the poor. They adapted
to whatever lodgings that were available to them, however rbiserand
uncomfortable, ate whemhere and what they could (one lived on bread and milk
for several weeks) andedbted b thework in hand whatever meagealaries or
stipends that came their way. Their first concern was to reach out to the Italian
migrans with the Word of God and to pvide the services they had come to give
them. They, too, were migrants, who hbadt relatives, friends and familiar
surrowndings, and they were not strangers to the loneliness and nostalgia felt by
their parishioners, whaecognizd in them immigrantske themselves.

Though hampered by a limited knowledge of English and of American
customs wheter financial or ecclesial, &y plunged ahead with enthusiasm, and
despite recurring difficulties, an occasional disaster, threatd anh-clerical
propagandathey forged ahead with sacrifices, sweat and tears. They coped with
opposition, coldness rejection, sometimes on the partf ahe local clergy,
sometimes on the part of their immigrant flock, whose members could be
mistrustlil, fradious, stubbornly attaed to their own ways and divided by
hometown rivalries or simply indifferent aa result of long neglect. The
Scalabriniansvere from Northern Italy but proved flexible enough to accept the
unfamiliar saints and folkways tifie Souterners, and eventuallthrough the faith
that bound them all and through patient understanding afivieesity of traditions
among the Italianghey achieved over the years a community between Northerners
and Southerners and among the varicegianal and local chauvinists. ©the
positive side, of course, there was also help from other priests, fropetagns
andfrom the ebullient Italians #mselves, who often actively pressed for their own
churches and on occasion fell to and actuallytidkdbuiding.

Once over the fat hurdles, the Scalabrinian congregations grew rapidly and
were in constant neleof larger quarters- for the church, for catechism classes, for
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schools, a convent for the Sisters who came to help thand their history ta
timesseems a chronicle of bding, paying off loans, restoring churches, and more
building, but somehow ortber the keptthe lricks and mortar from entering their
souls. By 1891, four years after their founding, the Scalabrinians had created
eleven nssionsin North America and fivan South America. In 1892 Bishop
Scalabrini established their Motherhouse iacBnzam an mpress/e 17th century
monastery, brought up to date and enlarged. At thmse, he placed his
missionaries under the patronadest Charles Borromeo, the fameu 6th century
Archbishop of Milan, who was an exemplary pastor and whom Saailddomself

took as lis model. The charming little church next to the Motherhouse, which
Scalabrini also restored, had already been dedicaie8t.t Clarles, and the
Congregathn became known as the Pious Society of the Missionaries of St.
Charles.

BishopScalabrni hadsent Father Zaboglio ahead of the first missionaries to
represent him in the establishment of the mission in the New York Arctsk
and to confirm the condities under which they would work. They were to be
subject to the bishop of the dese andverenot toundertake anything without his
consent. But they were to be free to carry out their pastoral duties and to have a
house oftheir ovn (i.e., they were notot be under the jurisdiction of a local
pastor), and they were to be permittecatlect fundsfor bulding a church. This
was the pattern maintained as they moved into other dioceses throughout the
United States. Zabogliwas alsoto draw up the rules gevning the members of
the mission and submit them to Bishop Scalabrini.

In manyways, tlen, Zdoglio became the "cfounder” of the Scalabrinian
missions in North America and he continued to play a leading role throudpeaut t
eally history. Perceptive ahpractical, he was usually the advance man to look into
new areaswvhen therewas a reqeest fa a Scalabrinian priest, and the trouble
shooter when difficulties arose. At various times he served in different capacities
port missbnary, pastor, provinciasuperior, rector of the Motherhouse, mission
visitator, stepping in with hubile flexibility wherever there was need and the
required personnel could not be found. He became the first-Geaeral of the
Congregation andater itsProcurator General. Aeshder man of serious mien, he
bore the brunt of many of the difficulties ahdmiliations thatattended the first
beginnings, and he did so with patience, perseverance, not a little diplomacy and a
wry sense of humor thatlajces hrough his clear, detadereports to Bishop
Scalabrini. And he was generous in acknowledging the d@l@dvicegiven him
in the first difficult times by Father Edwards, the old German pastor of Immaculate
Conception Church, and Father Michaell@ghan,director of the Irish Mssion of
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Our Lady of the Rosary (for immigrant girls), who had also beguhetp the
Italiansand strongly felt their need for Italian priests. An energetic organizer and
effective administrator, Father Zaboglio broughtssegveinsight as well as inters
dedication to his work for the missions and one senses the frustrations and
arxietieshe mus have felt when there were not yet enough Scalabrinians available
to fill all the requests that came to him.

Notwithstanding ArbbishopCorrigan's warm welcomend support for the
Scalabrinians, Zaboglio encountered unforeseen deldlysre was nohouseor
chapel as promisedand faced his first difficulties with local pastors, two of whom
particularly seemed to consider the nemers arintrusion and insistechey live
in a subordinate position in the parish rectory, an arrangemenhathdimited
preMvous lItalian priests in the functions they could perform for the Italians.

Despite opposition, some of it quite subtle, Zabogiod the first
missionaries manadeto get established. Their first "community house" was a
rented flat of foumarrow roans ina tenement building on Grand Street, their first
chapel asmall, rentedstore on Center Street, which the Archbishop helped to
furnish. £ was named the Chapel thfe Resurrection and was formally opened on
August 5,1988, welcomed in both Aencan and Itdian language newspapers. The
immigrants came in unprecedented numbers and the Sunday collection amounted
to a respectable sumh& immigants, in other words, fieat home. The first baby
to be baptized in the chdpeas named John Baptistter Bishop Salabrini. It
soon became necessary to provide a second chapel and this was set up again in a
rented store. It was dedicated to Jbachin, in homage to Leo Xlliwvhose first
name was Joachim, and solemnly opened @night Mass on Christma388.
Resurre¢ion Chapel continued to function, however, in order to accommodate the
increasing numbers responding to the Scalabrinian nynistr

The missionaries now had thdiirst experience with the dissensions among
Italians from different regions, wileh so d&ten worked to the immigrants'
disadvantage in their early years in the United States. This time it was the historic
rift between Nortkrn andSouthern Italians. The ti@r, mainly from Naples, did
not feel completely atase in St. Joachim's amotige Nothernes and wanted
their own church in their own neighborhood. Another chapel was opened at
Christmas in 1889 in a house bought fag furpos on MulberryStreet andvas
called the church of the Precious Blodsgain, this proved too small for #h
thousads of Italians who frequented it and on borrowed money and a load of
pledges a new one was started on Baxter Street.
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The first pastoof St. bachim's was Father Fetidvlorelli, an eloquent and
persuasive preacher, tirelessly active and forgeftfsklf. He was also responsible
for the development of the Church of the Precious Blood. Like other priests from
Italy, howewer, he was quitaunfamiliar with the financial ancadministrative
complexities of building a parish in the American setting. Tiecheswherethey
came from were all well and long established, administrative work was minimal
and they could devote themge$ entirely to pstoralwork. Morelli's zeal for
expanding religious services to as many immigrants as posaiolehis open
heated trus$ in pledges created not a few financial difficulties for the New York
Mission and eventuallghe Church of the Precious Blood had ® divenup in
unhappy circumstaes. St. Joachim's, however, went on to become an Italian
"national” parish.

Father Morelli eally conceived the idea of a hospital for the Italians, whose
inability to explain theirlls in English only deepened their serdasolaion and
suffering. Withthe blessing of Bishop Scalabrini and a proper board of trustees
under the predency ofArchbishop Corrigan, it was opened on East 109th Street,
with 60 beds. It was named for Colbos and Bishop Scalbrini secured sisters
the Daighters of St. Anne, taun it.

1889 saw the beginnings of two other initiatives of concern to Bishop
Scdabrini. One was the practice of "flying" or itinerant missions. The first two
were conducted in thigear in Paterson, New Jersey, and insBiitgh ly Father
Astorri, who wagparticularly gifted as a preacher and had also given a number of
popular missias in the Chagl of the Resurrection. These flying missions were
originally conceived as precursorsieh would pave the way for the establigmh
of permanent missions. ButdHhtalian migrants were already settled, so to speak,
and already wanted a chuarcso paishesand missions more or less developed
together. Scalabrini's early proposal for a ceft@m which missionaries would
radiate wasnever ealized for lack of fundgnd personnel but from practically
every parish they established the Scalabnmiwentout © Italian communities
scattered through the surrounding areas to preach, say Masgjisheimihe
sacraments, in short, to cond@cmisson though sometimes irbhareviated form.
Eventually permanent parishes grew up where they thus pldetsel fist seels.

The other was Bishop Scalabrini's concern to have a school and especially
catechismclasses for the children of the immigrenh eab parish, and this
brough St. Frances Xavier Cabrini to New York in March 1889. The missionaries
had fran the beginning asked for Sisters to help with the children. The need for
schools was keenly felt bagse of the lack of bilingual education the puliic
schools and the aggigive proselytizing conducted by some Protestant churches
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with free classes andifts for the children. Bishop Scalabrini, who had often
visited the convent of Mother Cabrini's Migsaries of the Sacred Heart in Castel
SanGiovann near Piacenza asked Her Sisters to direct the classes his priests
wanted to start at St. JoachimAt the same iime, he pointed out, it would be
possible for her to take over an orphanage for girlgchviArchbishop Corrigan
then had under csideraibn. Scalabrini's practad persistence and the
encouragement of Pope Leo XllI overcame Mother Cabrinitgal reluctance-
she had her heart set on Chirend thus began the history of the Cabrini Ssster
the Americas. They, too, at firstuod it dfficult to obtain suitake housing and
Archbishop Corrigan settled them with the Sisters of Charity dtbchage ofa
children's home. He took a mdshd interest in them and sometimes accompanied
themon the visits to various schools and chela's hanes to which the Sisterof
Charity took them.

The Cabrini Sisters took over the teaching at St. Jo#slandwere dle to
open the orphanage thanks to Mother Cabrini's skill in overcoming initial
misundestandings. Meanwhile, because their Rute bt permit fundraising the
Daughters of St. Anne had been withdrawn by their Superior from the hospital
founded by Father Morelli. Again, in response to Bishop Sedlrini, Mother
Cabrini agreed to have her teiss take their place. Some charitable i@ms
devdoped between Father Ml and Mother Cabrini, both strong personalities,
and while Mother Cabrini pfessedd resgct Father Morelli's holiness and zeal
she was not entirely happy with his administatiShe eventually took it over and
then the hospial itself along with thedebts clinging to it, moving it to East 19th
Street where this first "Columbusospital' grew over the years into the present
highly regarded Cabrini Medical Center. Father Moreltireative energies later
founded two orpanages n New Jersey and laid ¢hfoundation for several
parishes.
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Chapter 4
The St. Raphael Society

"Once n life - at some particular poirit
one must believe in the impossible."

Bishop John Baptist Scalabrini

While the work for the emigratedas this being started, Bisip Scalabrini
was at the same timactingon behalf of the emigrating, weke need he keenly
felt and whose victimization he vividly defined and deplored in writings and
lectures. In his 188pamphlet,talian Emigration in Ameca, hehad called foa
national charitable organization to assist the emigrants that would hataskhef
protecting them from exploitation in the port cities of departure and arrival,
counseling them, helping thein case of disaster or sickness, gmwviding
religious &sistance during the journey and in the place of resettlement. Mainly
through hs efforts andwith the cooperation of eminent Catholics active in the
social field, the Aid Association for Italian Egnation (Associazione di Patronato
per L 0 kgrazione Italiana) came into being in 1889. Its president was the
Marquis Giovanni Volpd.and, an enment layman and close cooperator of the
Bishop. As already noted, in his talks and various conferences majuoe Italian
cities, Scalabrini pmoted he establishmd of local committees for emigrant aid.
By 1902 some nineteen had been formed were assocated with the central
committee in Piacenza. In accordance with Scalabrini's early intentions the
Assocation's functions and structure wepatterred after the § Raphael Society
which had been founded by the wealthy merchant, Peter Pheh§lg n 187 1for
emigrant countrymen arfthd established branches in Austria, BelgiGmain and
New York. It was the first international voluntary salabrgamzation.

Bishgo Scalabrini had met Cahensly on one of the latter's trips to Italy.
There was @ undersandalle meeting of minds between them and they became
friends. Scalabrini hadesit Father Zaboglio and Volgeandi as representatives of
the Italan Assaiation to thel890 meeting in Lucerne that hoped to form an
international league of such emagt aid socidies. This never materialized
although international cooperation continuedbe the aim of many of theeople
involved. In their final formthe stéutes of thetalian Association were approved
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by the Holy See and its name was eventualBngkd tothe 3. Raphael Society in
conformity with the similar societies in Europe udependent of them. Its basic
purpose was to keep "alive in theahts ofthe Italian enigrants, along with their
faith, a sense of nationality and love for the mott@untry and b procure their
moral, physical, intellectual, economic and civic weding." The statutes spelled
out Scalabrini's earlier recommendati@ml envsioned a widegange of services,
from helping the new Congregation of missionaries with fulmdschagels ad
churches, to providing the emigrants with medical help, advice, leyadchools,
and information about conditions in receiving coumtrieincluding job
oppatunities.

Just as Bishop Scalabrini laid particular stress on the role oéitihen the
sacial action field in his diocese, it was due to his wishes that the $haRh
Society was essentially a lay organization (though prieste wksoamong its
menbers) and its Central Committee was composed entirely of lay persons. In his
view the emgrant phenomenon posed not only a religious problem but a human
one and the cqueration of the laity was both necessary and advantageous in
addresing its socioecononic aspects. The laity, he felt, should have a certain
autonomy in the social fied but @operde with the clergy as well as with other
entities such as local authorgi@and trade unions. Neither the membership nor the
aid of the St. Rphael 8ciety was tdoe restricted to Catholics.

In fact, he encouraged a broad membership opeh pes;ms of goodwill,
whatever heir political or other persuasion, provided they were respected citizens
known for their love of country, their enligmed chaty and theirinformed
sensitivity to the social problems of the period. His approach watally thew and
original departurefor his time, characterized as it was by acute Church/State
tension following the takeover of the Papal States and theegoentendency of
Catholic lay organizations to become highly politicized. He had to overcomnee not
few navousreservations on thpart of the Holy See and controversial reactions
from Catholic laity and clergy as well as from those unsympathetic sidndo
church initatives. He wanted an apolitical movement, the cooperation of everyone
apart fromand abwoe poltical consideratioa for the good of the emigrants and the
honor of the country. And through the force of his personality, his clear iytegri
and wndeniable sigerity, he succeeded in pushing forward, as it were, a work of
"silent reconcilation." As hisbiographer, Fathevlario Francesconi, points out, it
is impossible for us today to appreciate the amount of courage and prudence it took
for him todo so.
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Genma

The most active aid committee in Italy was that in Genoa, founded in 1889
by Bishop Selabrni, which later becampart of the St. Raphael Society. It was
enlarged and expanded in 1891 after his other lectures there, which enlested th
interest and the aluable cooperation of the port inspector, Commander Nicola
Malnate. In 1893, Rher Zalmglio, in his usual role agathfinder, was sent to
prepare the way for the Scalabrinians in the Genoese port, where, as he wrote
Scalabrini, he fuctioned"as a wholecommittee."

It is Pietro Maldotti however, whose name immediately conjures lgp t
"port missin” in Genoa. A highlyintelligent and dynamic priest from Parma, he
had been a professor of literature in his diocesan seminary before jti@ng
Scdabrinians n 1893.

In August of 1894 he arrived in Genoa with the blessing of Bishop
Scaldorini, very little money and a general mandate, as he later wrote, to "do good
for the poor emigrants.” He had not been to Genoa before, he did not urdierstan
the lacal dialect,the members of the Aid Committee were all away on vacation,
and he had troublinding a pla@ to stay. A man of exceptional courage and keen
mind, he nevertheless set about to study the emigrants' situation and was horrified
by what te found.Thievery anl rape seem to have descended on migrants and
refugees of every country fromrahistory down to our own day, and the masses
huddled in Genoa were no exception. They were often fleeced by the recruiting
agents, who kept finding addinal "expenses" foithem to pay, speculators who
brought them on "special trains" for which theyagfed tiple the normal fare,
smooth crooks posing as ship's agents or representatives of aid societies, money
changers and other shifty entrepreneurs. Were conmonly lodgedn miserable
hotels, from which agents and runners received a cut, were disn@gers' prices
for bad food, and if their limited fundsmore often than not their life's savings
ran out, they were thrown out on the street wheeg fhll prey to othe scavengers
and riff-raff. One of Maldotti's early encounters was with a yoora;m wering an
identity card of the St. Raphael Society of hismetown who, during a short
absence, had had his wife, children and belongings snatchedhim. Maldotti
joined him in a chase through the piazza, crowded with "almost all the dialects of
Italy," caughtthe thief who was about to drive off with the young man's family and
baggage, and in the ensuing fisticuffs gave better than he got.

Maldotti met thetrains to pevent the emigrants from being hustled off to
cutthroat hotels; he finally sueededin getting the hotel runners barred from the
railroad station and got five inns closed for unsanitary conditions. Emigrants were
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brought to Genoa fouor five days beforeheir ship sailed. Finding lodgings for
them was a serious and difficult proivlehewrote, "and brought me one fight after
another, hatred, insults, threats, which in any case never lost me any sleep or
peace; in fact, | donknow why, they mut me in a sange good humor.” Among
other services he made donatdotlung, new and usedwvailalde to the neediest
migrants. He worked entirely without salary, living on Mass stipends and the
offerings of friends. He was joined in 1895 by amwtiScalérinian, young
Theophilus Glesaz, who actually was just passing thirad@gnoa but to whom
Maldotti promisel "constant labor and sacrifices, and a little hunger now and then
if he stayed....and he accepted with enthusiasm." Sometime throughoatdghe |
hecic hours of every day they were called to baptize, confirm, marry and
occasionally bury oner anotler oftheir motley charges.

They reported the swindle artists to the port inspebtanate who gave
them every cooperation. As a result of Maldsttirotests and actities, subagents
in the provinces lost their licenses tecruit; shippers andheir agnts vere
directed to bring the emigrants to the port only on the eve ofdbeparture and to
feed and lodge them gratis. The traffickers who #air eay pickingsdwindling
away naturally reacted, wrote to the authestdenouncing Maldotas a trolle-
maker and sent him anonymous letters threatening him with death. He took his
cause to the newspapers and with their cooperation made the tpatiosia
national ssue. In a twenty day campaign he saw many of the carak€on men
brought tatrial.

Maldoti also made two trips to Brazil (1896 and 1897), traveling with the
emigrants, and he later battled against the abuses they suffered arashiptil a
Commisson of the Italian Royal Navy took up the matter. Theiaion of the
emigrans in Braal, he found, was also appalling, and not only in the ports. His
lively "Report of the Operations in the Port of Genoa from 18848 and on Two
Voyages inBrazil" waspublished and circulated as a pamphlet. A further Maldot
report on the "ltalins in Bazil" and other materials, e.g., articles and reports of
other missionaries, notably two monographs on Brazil by the Scalabrinian Father
Pietro Collachini, were broughtto the attention of government officials and
members oParlianent. A speciamemorandm written by Bishop Scalabrini with
the cooperation of Maldotti and Volgeandi, which dealt with measures to be
taken to protect the emigrants befaepature, duringthe journey and in the host
country, was sent to the Italian Foreign Ministéfith his contacts in the Italian
government, Maldotti became Scalabrini's close collaboratar adlviser in
relation to effecting changes in the existinggrationlegislation and the new law
finally adopted in 1901 incorporated most of their suggestiglaldoti wastwice
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honored by the Italian government and received from Pius X the medal "Pro
Ecclesia et Pontifice."

After Scalabrini's death, however etlbt. R@hael Socist gradually ceased
to function, many of its concerns being covered by measuréee nev law.
Maldotti continued to work for the emigrants through a new organizdtalica
Gens a federation of religious orders, including the Saoahdins, and other
societies and individuals active with the Italian emigrants to the AmericaisstA f
attempt ata kind of coordination, it was founded in 1908 by laymen, maintained an
internatonal secretariat in Turin and local secretariats in Carthdd Jnied States
arnd South America.

It had also been Bishop Scalabrini's desire to provide priestfie ocean
journey, which often took as long as thirty days that could be spent responding t
the religious and other needs of the emigrants, counseficgmfating them a
the case might be. There were as many as fifteen sailings a week andhe fill
needBishopScalabrini wrote a circular letter to "priests of good will"* urging them
to takeround trips as "externs" of the Congregation. He also wimtghippng
companis asking for free passage for priests accompanying the emigrants. Several
replied in theaffirmative, giving priests he sent them free first class passage. Many
priests travehg for other purposes were also enlisted to lend their csyi
sonetimes throgh Maldotti's efforts in the port itself.

New York

In New York, the St. Raphhe&ociety functioned under the direction of
Father Pietro Banditti,emt by Bishop Scalabrini in 1891 to establish the "mission
in the port." Bandini had beg his piesthood asa Jesuit, had taught in several
Jesuit schools, served in the Jesuit Rocky i@mn Mission n Montana, and had
opened the St. Francis Mission tre tCrow Reservation in that state. At the age of
38 he left the Jesuit Order but was eago reurn to themissions. He was
especially interested in founding a colony or settlementabaft emgrants and
hearing of the newly formed Congregation wrote hos interest to Bishop
Scalabrini. The Bishop accepted him, but since he was fludfiglishpersuaded
him to establish instead a branch of the St. Raphael Society in the port of New
York.

At that ime immigrants were ferried in small boats from therpiof the big
steamers to Castle Garden, formerly a fort at the tip of Manhattan, wreah
functioned aghe processing center. Two days after his arrival Bandini was busy at
the BargeOffice, originally a customs office for inspecting the baggage dirca
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passengers but used as the immigrant depot until the United States Government
openedEllis Island in 182. He quickly became familiar with the cruelties and
trickeries to which the imigrantsfell victim, too trustful in their first confused
moments ofanyone who spoke to them in Italian. In New York, too, there was the
usual complement fodishorest moneychangers, food vendors, runners for
disreputable hotels, con men claiming to espnt aidsocidies or absent relatives.

In addition, there were two ther sources of grief. One was the frightening
experience of being "detained." The ngwarived might be obged to wait until

the necessary papers or affidavits from relatives showedruthe elatives
themselves appeared. They might be detained ftinduthealth checks or, if ill,
separated from family or friends and sent in worriecelmessto the hospdil.
Sometimes their situation had to be untangled from wrong or unsatisfaepliss
they ha given the immigration officers in their lack ahderstanding either of
English or the whole process, and a scary investigation resultkdte\Vrthe
cause ofietention, there was the dreadful fear of being sent back.

Once outside the imigration premies, the newcomers encourmderthe
notorious "padrone" or "boss" system, a network of labor contractors and sub
contractors who negotiated the&ing, provided foal, lodging and transportation to
the employment site, and generally exploit@thbemplgers and employees. The
latter, infamiliar with the ways of the new country and anxious above all to work,
accepted miserable wages, found thenesehouse in squalidshelters, obliged to
buy whatever they needed in something like a company, stodesawpractcally
90% of their incomeao into the boss system. However rebellious they might feel,
they usually worked out the term of the contractjmidated by threats ©
dismissals and then being blackballed from any other employment; in any case
there wamno guarantee another employer wd be any better. The worst kind of
exploitation was that of children, set to work in factories or to beg, arosgro
sell newspagrs or shine shoes for ruthless masters reminiscent of the characters
describedy Dickens.

There had been several prawsoefforts to help the immigrants at landing but
they had not been very successful or had been -bhedt for lak of funds.
Bandini, an astute man of quick decision, immediately got himself accredited to
the "Lalor Bureau at the Barge Office as the reggmentative of the St. Raphael
Society which he then set about organizing. The "St. Raphael's Italian Benevolent
Scaciety” was incorporad in June 1891, under the presidency of Archbishop
Corrigan. Its stated purpe was tgprotect the immigrants from thpredators, help
them get jobs, provide religious services and find shelter for the podoatite
unaccompaniedhdldren. ArchbishopCorrigan sent a circular to the pastors and
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Italian priests in his diocese ammzing tre formation of the Society and
encouraging support for iDues for active membership was one dollar a year,
supporting memhbship twentyfive cents

Bandin and two lg assistants were kept busy helping the immigrants in
every possible way, actiras intepreteas, getting them to the right train or boat for
the rest of their journey, telegraphing telas of their arrival, visiting the sick in
the lospitaland helpinghe detained out of their difficulties. He managed to have
unaccompanied youngss relased ¢ his care while they waited for the parents or
relatives and he housed them meanwhile Wathilies well known to him or with
the German orrish misionaries. &ther Callaghan of the Irish Holy Rosary
Mission again figures as an invaluaigleéide anl help Bandini soon began to place
reports in New York's Italian newspapers, giving informationtiee number of
arrivals, the number aided by tB®ciety,the names fothose detained, sent back,
in hospital or dead at sea. And he soon beganuiageetiers fom various parts
of the country asking for help in tracing lost relatives or baggage dinfira job.

His “Labor Office", set up at first at Broadvay, offeredfree job placement and
advice and monitored contracts brought to its attentrod892 thraugh the good
offices and financial help of Archbishop Corrigan, a shelter for the needy,
patticularly women and children, was opened at 113/&vg Plce. It alsdhoused

the offices of the Society and had a small chapel dedicated to OuoL&dynpe
which later evolved into the parish of the same name.

It was also Bandini's duty to keep in tbuwith VolpeLandi at the Central
Committee of tkb St. Ra@hael Socist and he soon began to send him information
for those intending to emigrate, mang then of the difficulties and crooks they
might encounter, explaining pertinent United States regugtiand outlining the
services offered by the SRaphaelSociety. Ths information was circulated by
Volpe-Landi to local pastors, mayors, commaegeand dbers.Bandini's report of
St. Raphael's first year of worR¢lazione dell&ocietaltaliana di San Raffaele in
New Yorl during which some 20,00@personshad been asgted, was also
published and widely circulated.

Bandini became an active memlo# a Urited Sates Senate Commission of
Inquiry on Italian immigration problesa In conversations with the Secretary of the
Treasury, who had jurisdictioover immgration maters at that time, he took the
occasion to give him Bishop Scalabrini's pamfshlen Itdian Emigration in
America and on Italian legislation, excerpts of whibe Secretary included in his
report to Congress along with Bandini's "ge8" orinformationfor emigrants. In
189394 Bandini traveled through the southwestern UnitedeStahd pes of
Mexico and gathered much practical information on agricultugtilesnents. In
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1896, feeling the new United States laws governing the lamqogessand a new
Italian Government office for the protection and care of the immigrants reduced
the needor much of the work he was doing, he left the Society and went to work
in Arkansas where he pursued his original dream of founding an Italiarycolon

The 3. Raphael 8ciety was later reorganized by Father Zaboglio and then
again by Father Giacam Gambera and its subsequent history is closely
interwoven with the parish of @ Lady of Pompei. It continued to function
through various changes and vstadesuntil 1923 when religious assistance to
emigrants on board ship and in the ports came uhégurisdiction of the Vatican
Prelate for Emigration and the ScalabriniansemM&quested to transfer their work
in the port to the Italian Immigramuxiliary (the United Sites branch oftalica
Geng under thgurisdiction of the New York Archdiocese

The stoy of Father Bandini's colony is worth telling though it was not, and
probably could not be duplicated. Many at the time, including Bandini, tholght
[talian immigrants would be better off in rural areas in agricultural colonies away
from the lardshipsand dagers of the city. But once in the city where they first
landed,the Italians lacked the money or the inclination to move into still further
unknown aeas to repat what the young, particularly, could only envisage as the
unrewarding farm wik they tad cone to escape. In 1896 a millionaire New York
philanthropist, Austin Corbin, together with Prince Ruspoli, the mayor of Rome,
had established enodel sélement, conplete with church, school and Sisters'
convent, at Sunny Side in Arkansas ba banksf the Mississippi. Ruspoli wrote
to BishopScalabrini asking for a missionary, and especially Father Bandini, whom
he had come to know through hverk with the St. Rphael Society. When Corbin
died, leaving no provision for the settlement, h&rd sold much of the land,
malaria decimated the tflers, and a group of families gathered around Bandini
urging him to come somehow to the rescue. He tlegeim off to the Ozak
mountains in northeast Arkansas, where they managed with the usual diffitwlti
buy 800 wooded acres on the installment plauilt log cabins, and settled down to
farm.

Somehow in the next two or three years they survived the dbsker
harvest though frost, further destruction from a hurricane, and the hostility of their
neighbors,who harassed them in numerous ways becdbsg were Italian and
Catholic, and even set fire to their school, in which they kept their most pseciou
belongngs includng the church vessels. The settlers then armed themselves to
guard their homesnd fields and at the same time appealed to the dpun
authorities. Measures were taken to protect them, peace finally came to the area,
and with hard and sady wok they gradally built an entire town. In response to
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Father Bandini's wish, it was namedniitown after one Enrico Tonti who at the

end of tle 17th century had served as La Salle's lieutenant and discovered and
explored some of the territory ihé Missgsippi basinBandini himself, plentifully
endowed with talent and energy, served as pastbary public and district school
inspector. He dected the agricultural work, gave Italian lessons to the youngsters,
and trained the bandmaster. Whemifitown became offially incorporated, he

was unanimously elected mayor, though he declined tepadatoffice. In the
course oftime, he and the geernor of Arkansas became friends and he won the
affection of the Bishop of Little Rock, who named himcar forane" (i.e.,in the
countryside).
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Chapter 5

The Parishes

"There isno greate work
a charitableor religious society
can dothan to extendriendly help
to the man and woman
who come among us
to become citizens
or the parats of daizens.
If we do not care for them,
if we neglect to improve their lot,
then our dildren wthoutfail
will pay the price."

President Theodore Roosevelt to Bishop Scalabrini

A necessary response to the needs and wishes of the early haiiggrans
was adecent church of their own in which to worship. Despite divisions and
difficulties, theefforts to finance and build it eventually created a community of
purpose and work. Whether it was newly built or restored, the ltalians were
charmed tesee howtheir money was spent and took great pride in their church. At
the sametime, it was anachievenent that raised their status in the broader
community. Once a church was established, or even just started, the congregation
grew rapidly, sometimes eling into a "na&onal parish”, sometimes into a
“territorial” parish with recognized outreaththe lialiansbeyond its boundaries.
Protestants tended to misunderstand national parishes, viewing them as a tactic on
the part of domineering priests to ketheir flocks ilated and loyal. And there
were some bishops, intent on rapid Americanizatishp regaded hem with
reservation if not actual disfavor. The various nationality groups had nevertheless
succeeded in establishing them, and they were cin facanmended 1 the Holy
See. For the Scalabrinians tharish was the natak setting for peservingthe fath
and for the necessarily gradual integration into the new society, which was the
basic concept of their Founder. The parisbgether with i asso@ted "misions”
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- has remained their basic pastoral strategy. But &ny gears were foen very
tough

New York City

As mentioned earlier, St. Joachim's grew out of one of the first two chapels
opened by the Scalabrinians on their arrival in N¥ark. The burgeomg
congregation soon required more space and the churchraves$etred to artber
rened bulding on Roosevelt Street. To help pay off the lingering debts, the first
floor was leased to a kind of warehouse where rags brought in byduadivi
ragpickers fom all over the city were sorted, baled and sold for manuwiagt
purposes. @ weekdag, themen and women busy sorting the rags could be heard
joining in the hymns and responding to the prayers of the Mass being celebrated in
the churchproperon the fbor above them. Day laborers, neighborhood vendors,
bootblacksand others coulthe seerwandemg in and out of the church each day,
pausing to say a few prayers, and from five hundred to a thousand persons were at
each of the five SundaMasses.So much or the "irreligious" Italians. St.
Joachim's survived a sucsem of vicissitales, incudinga fire, and by the time of
its 25th anniversary the parish could boast of a lovely church, the favorite saints of
its members standing in dignityn the carved nthes along its walls. It had a
recreation center and a clustefr active religous and baritéble organizations,
developed under the leadership of Father Vincenzawulan a dynamic, self
confident personality, under whom an auxiliary pélavasdedicatedo St. Joseph.

This evolved into a fulfledged parish chulg with the inaugration of a new
church and school in 1925.

St. Joachim's was always dear to the Scalabrinians because it was their first
parish church in the United States,itHest stop wha they arrived in New York
headed for their various missio@shop Scalabrinvisitedit, sad Mass there and
ordained three of them at its altar; and Mother Cabrini began her work for Italian
migrants there. The inevitable shifts in pégdion and the mexorable inroads of
urban renewal finally aartook it and despite the constatian of the paish and all
attempts and campaigns to save it, St. Joachim's was demolished in 1958.

The chapel dedicated to Our Lady of Pompei in the migraogteh
edablishedby Bandini, which had begun to function apaish church, was soon
outgrown and new amartes were rented in an abandoned Protestant church on
Sullivan Street. Soon after this Bandini left for Arkansas and Father Zaboglio took
his placein boththe parité and the St. Raphael Society. The latterenesould
make income and expensbalance,given the needs of the migrants, and the
members of the parish were among the poorest, their weekly wages barely
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sufficient for survival. The church and Fatler Zaboglb - were rescued from
financial disaster bya Miss Anne Leary, who had inhext a respctabé fortune

from her brother and had opened a vocational school for women and girls in
Greenwich Village. She paid off the remaining debts, pralide monhly
allowance to cover expenseagstored the facadd the church, repaired its stairs
and engagd ina number of fundaising activities for its benefit. Disaster struck,
however, in the form of a gas explosion in the church basement in which the
sacrisan and &St. Raphael Society agent were killed. Fathaboglio, who was

with them, almet died d his burns and his health was never quite the same again.

The next "home" of the parish was a church on Bleecker Street, formerly the
church of St. Beedict he Moor,a parish church for black Catholics who havn
moved out of the neighborhookh 1900 wen Fgher Antonio Demo took over as
pastor, he inherited well-organizedand active parish, which continued to grow
and was credited with exertingvegelcomeinfluenceon the area. A very tall and
imposing figureand an affable and kindly man, bentinual as @stor for the next
thirty-five years. He was a strict administrator and quite authoritabianyith a
captivating personality angreatcourage He wasthe center of parish activities,
many of which he initiated, and an enterprisingdfuaiser In 1925, when the
church was threatened with certain demolition by the extension of Sixth Avenue,
he mobilized an "Our Lady of Pompei Builders' Socieaptl thraugh teir joint
efforts the presdrcomplex of church, rectory and school on Carngind Bleeker
Streets became an outstanding Scalabrinian presence in the city. He did not hesitate
to enlist the support of New York's archbishop and the Aposidiegatein a
funding campaign for a dayace center, for which he instituted a tweek baaar,

a novelty at that time and the ancestor of today's festival of Our Lady of Pompei.
He also served for a time as Provincial Superior, took part in communatysaff
andamidthe formidable list of hisdivities he found time to respond to the many
requests forhelp and advice that came to him from around the United States and
from abroad. In the early years of the parish, Mother Cabrini herself had taught the
caechismclas®s for the girls and directdle Sodality of the Children of Mary;
Father Demavas herconfesor at that time. Among the many honors he received
was one from the Italian Government, and four years after his death Mayor
Fiorello La Guardia, wb had ben hs friend, dedicated to him ehsmall square

near the church, known today as DeSguare.

Far fom being constrained by their first experiences in New York, the
Scalabrinian missionaries immediately reached out to Italian immigrants scattered
through he Unted States, usually in respge to requests from bishops, or
sometimes to iniatives @ Italian Catholic laymen. In the first ten or fifteen years
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following their arrival, they seemed to be preaching and building almost
everywhere at once dmparistes wae being sown in New Englantew York

State and the Midwest. At times they wetretcled vey thin and moved too often

from one place to another in their anxiety to fill the many urgent needs. These were
so pressing that Father Zaboglio kbpsiegng Bishop Scalbrini for more prsts,
prompting the Bishop, who felt the need fareful training and screening, to
answer, "You missionariesre a funny lot. You act as if the Institute were twenty
years old instead of only a year."

New England

Diariesand dher documets of the 17th and 18th centuries record a number
of Italians who ontributed signficantly to New England's history. As elsewhere it
was the mass emigration movement of the 1880s that brought Italians in large
numbers to the areand Bosbn was the pringbal port of entry. Earlier immigrants
had come in on merchant velssethes, whohad landed in New York, made their
way north, lured by the promise Massachusetts seemed to hold out for them. A few
went into farming and became tpiiprosgrous but most aded up in the
inevitable urban "Little Italy." The majority of thearly arivals were from Genoa
and by 1880 they had a monopoly on the fruit and vegetable stores and the shops
where lItalian products could be found. As the Sauthiéalians ad Sicilians
arrived, they threw themselves into whatever work was availateg\rer hunble
or ill-paid. A new character appears among the street vendors in Boston, the
traveling "figurinaio”, whom the Scalbrinian Father Biasotti called tH#one
represatative ofour national art." He was the maker of little plaster figurines of
saints, dessedn vivid colors, or of ancient Greek or Roman masieses which
he displayed on a chaltovered tray with a whole plaster menagerie of domestic
andferociows anmals. Asthe number of immigrants grew they spread through the
factory towns oMassachsettswhere work was available; by the beginning of the
1900s they were in practically every field of labor and commerce, and they were
also to be found sehing nusicor art inBoston's public and private schools.

Boston's "Little Italy" was inlte NorthEnd, pactically in the shadow of the
Christ Church bell tower associated with the famous ride of Paul Revere. The
houses were run down by this time ane trea \@s cowded, bt while the
iImmigrants were poor theirs was not the miserable povkdlyassided the early
arrivals in New York. A first church for Italians was St. Leonard's, run by
Franciscan Friars, which was fast becoming too small for theiggopopulation.

It was a "mixed" church, and, as in other cities where Italian priestotaddres
themselves so much to the specific needs of the immigrants but rather adapted
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immediately to the "Irish customs,” the immigrants encountered the usual
humiliating difficulties and felt generally ill at ease. They wanted a church of their
own ard how they gotit is worth repeating.

They formed an "ltalian Catholic Society," later called the "Society of St.
Mark," and approached Father Boniface, the Fraacispator, with their
arguments for a separate church. He suggested they buy a Bapttst e o
for sale in North Square, known as "Father Taylor's Seaman's Bethel", and that
they run a campaign to pay for it. Once it was bought the Franciscand woul
senice it. When, however, they said they wanted the administrative control of the
church,he washd hishands of the whole affair. This impulse to own their church
and hold on to its administration surfaced in a number of different nationality
groups ad wasa recurent headache for the bishops until the final control of the
latter over all chrches wa fully established.

Nevertheless the St. Mark's Society went ahead enthusiastically with their
campaign, bought the "Seaman's Bethel" and furnished & @hurch The
Archbishop of Boston, John Williams, was a convinced believer that the
immigrants shoutl be apidly assimiléed into the American church and he seemed
also to have a personal policy of neutrality, taking no public position on some of
the larger issus with which the church was dealing. The present case and others
like it elsewhere wre a kird of “territorial imperative", with the bishop hesitant to
do anything that would upset a local pastor. Here Archbishop Williams was caught
between the Freciscansand the strongwilled St. Mark's Society, which was
growing rapidly. Its members weto Mas in "American" churbes, but they
gathered every evening in "theichurch to say the rosary and the litanies
appropriate for the day. On Sunday evenitigsy gaheredto hear the Gospel and
say the Gloria and other prayers of the Mass in Itadiath to :1g Vespers- all
conducted by lay persons. This prompted those opposed to a separate ltalian
church to label them schismatics and heretics] a bitter landerog canpaign
was launched against them.

All efforts of the Society failed to get theréhbishopto recognize them and
duly open St. Mark's as a church. When they heard of the arrival of the
Scalabrinians in New York they immediately got in touch vittem, ad Faher
Zaboglio entered the picture. Though he did not escape the smear camjaign,
paience and tactful persistence and after some initial difficulties he finally
succeeded in reaching the Archbishop. The latter, after further long arabldiffi
negotiatons, said St. Mark's was to be closed and deeded to the diocese, but the
Italians could rent some other locality for a temporary chapel. They obeyed
immediately, however reluctantly, and found a place on Beverly Street in a second
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floor shop, badly ventilated, amid noisy surroundings and accessible only by a
steep and narrow outsidgairway Thechapel was dedicated to the Sacred Heart.
Although only a twentieth of the Italians could fit into it at one time, they endured
the dangerously ovarowdedand wnpleasant situation for a year and a half while
discussions with the Archdioaesontinted andthe "mice danced as they pleased”

in the empty St. Mark's, as Zaboglio dryly observed in one of his letters. The
matter was finally settled aftervasit from the Apostolic Delegate, whose report to
Rome led to a directive from the Holy Rat thatthe church of St. Mark was to be
opened. Meanwhile, four more Scalabrinian missionaries had arrived, missions
were being conducted for the fast increaswgnber & communicants, and at last

St. Mark's was blessed as the parish church of the &&twart on May 25, 1890.
Some six or seven years later, Archbishop Williams met Bishop Scalabrini in
Rome, praised his missionaries, and told him no other colomyg commre wth

the Italians for a "true spirit of religion," uprightness and good behavior

The Scéabrinians went out to the towns in the surrounding area to say Mass
and administer the sacraments for the Italians, establishing "mission” chapels along
the way n Milford, Springfield and North Adams. With the help of the Society of
St. Mark a mall wooden auxiary chapel was built in Orient Heights (East
Boston) and dedicated to St. Lazarus. It later became an independent parish with a
new church, scho@nd cowent.

One of the spiroffs from the Sacred Heart parish in Boston was that of St.
Tarcisius n Framngham. It was founded by Father Peter Maschi who, in 1906,
went to Framingham to give the last sacraments to the victims trapped in a building
that had colapsedand discovered his brother among them. He vowed to build a
church on the spadnd did ®, draving on the support of the Italian families in
Natick, Marlboro and Wellesley. The church was rebuilt after a devastating fire in
1918, and Father Mahi renainedits pastor until 1939. The Scalabrinians from
Boston's Sacred Heart Church aalsegulaty sewved the Italian community in
Somerville, to whose trelined streets the immigrants had come to escape the
stifling crowdedness of the big city settients;it was not possible, however, to
begin the modest church of St. Anthony of Padual #t15. In Eveett where
other Italians had sought refuge from the North End settlement, they organized a
"Society of St. Anthony" but went all the way back to r@dcHear or St.
Leonard's for church services. The &tainians shuttled back and fortetlwveen
Bogon armd Everett until in 1928, Father Lino Buggini rented an old movie theater,
put an altar on the stage, said Mass there, and a new parish was bom, whic
survived tre 1929 depression through the enormous efforts of its constituents.
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Among theScalabrinans asigned to Sacred Heart Church was a strong
willed and energetic young Pole, John Chmielinski, who had joined the emigration
movement from his nativeountry.In Genoa he heard of the new society of priests
formed to help Italian emigrantdecided that hetoo wanted to be a missionaand
applied to Bishop Scalabrini, who accepted him. He was ordained in 1892 and his
first assignment was th®acred Hea paridh. There he soon began tmntactthe
Polishimmigrant groups in variou®tns aromd Bogon and to provide religious
services for them, even going as far as ProvideRbede Island. The Poles in
those areas, who had been as neglected religiassiige kalians, greeted him
enthusiastically and bag to clamor for a church dheir own At his request,
Bishop Scalabrini granted Chmielinski permission to devote himself entirely to his
countrymen and confirmed this mandate when he accepted theateniews
promise. He later sent him another Polistal8brinian, Father Stepherudx, as
his assstant. The first Polish church erected by Chmielinski was dedicated
(November 1894) to Our Lady of Czestochowa. By the time of his Silver Jubilee
(1916) Fathe Chmielinski had founded eleven parishes and schawelsch were
eventually incgporated n the Boston Archdiocese. Chmielinski himself did not
renew his commitment to the Scalabrinian Congregation, becoming a diocesan
priest instead, but he always renadrcloseto it and contributed generously to the
Motherhouse.

The Sacred Heart pah was Bo closely associated with the branches of the
St. Raphael Society in both New York and Boston. It was while he was pastor here
that Father Gambera shuttled betwd&pston and New York to keep the St.
Raphael Societthere in operation and begenreorgaize t. He was succeeded as
pastor at Sacred Heart by Father Robert Biasotti, under whom the Boston branch
came into being in 1902. It was made necessary by tlmurged of the greatly
increased number of immigrEnentering Boston as a resaf the direct sailings
between the Mediterranean ports and Boston inaugurated in 1901 by the Dominion
Line (later White Star). Biasotti had to overcome the difficultiesrséts way by
customs inspectors, the Dominion Limad the Italian consul, whoafored a
sociey run by a Methodist minister, and also the initial mistrust of the migrants
themselves who were unused to free services. The Italian Society of St. Raphael
the Archargel for the Protection ofalian Immigrants was incorporated in 1903
with Archbish@ John Williams as its president. In Boston the unsuspecting
immigrant met the same scenario as his countrymen did in New York. Here, too,
there were the agents ofigoupulous "bosses,” con artistsnpostors claiming to
be relatives of unaccompiad minas. ".. here relatives are manufactured with
alarming speed,” Biasotti wrote in his monograph on the Society. In Boston, too,
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the St. Raphael Society soon won respdlinors and detainees were often
released to its guardianship. It provided legia for the detainees and financial

help for the sick or those being repatriated; among other services it maintained a
hostel and ran a modest employment office. The sagref the Society was
Eleanora Co#tton, who headed a committee concerned for \Wedfare of
foundlings and orphans. Thanks to her intense and effective efforts and the interest
of the Archdiocese, legislation was passed to ensure their being placed in
institutions or families of the sameationality or religion as their parents where
this wasknown. In Boston, too, it was never possible, even with a government
subsidy, to provide the many forms of assistance required without running a
deficit, and the Saed Heat parish usually picked ugé slack. In 1907, Ms.
Colleton became presidieand drectorof the Society, and its name was changed

to the Boston Society for Italian Immigrants. Many, however, still turned to the
Scalabrinians for help.

As their acwities spread throughout New Englkhnthe Scalabrinian
missionaries enjoyed friely relatons axd cooperation with Jesuits and with
French Canadian and German priests also concerned with nationality groups, and
they found the Irish priests more open aodlial than those they had met ireiv
York. Many of the New England priests hagkb senby thar bishops to study at
the American College in Rome and were working effectively among the Italian
immigrants.

While the protracted negotiations in Boston o%¢rMark were still going
on, reqiests for Scalabrinian missionaries came fromBlshopsof Providence
and of Hartford, Connediit, and again it was Father Zaboglio who made the
initial arrangements. Providence was one of the first cities to weldtahan
immigrantsand its bishop, Matthew Harkins, concerned at the maltreatmena so
of them hadreceived, was anxious to provide for them. With his interest and help a
first church and parish were established and dedicated to the Holy Glagjust
1890Q Its manbers mmbered about 6000 spread through an area within a fifty mile
radius and, lke Bogon, it gave rise to a number of other parishes. Chief among the
difficulties the missionaries encountered here was the strong spirit of factionalism
among thdtaliars fromdifferent towns, intensified by the distances between their
respedive setttments In 1894 Father Paolo Novati was made pastor of Holy
Ghost Church. A highly cultivated and learned person of distinguished background
and intellect, he had ijwed the Scalalinians two years previously. He was a
prudent administrator whosgrmnesswas tenpered by a kindly and winning
personality and during his eleven year tenure the parish was a strong center from
which missions were conducted throughout wiaslargely a arming area. A
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Ellis Island at the beginning of the ¢ary.

1005 ca.

Fr. Peter Bandini in dntitown
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Fr. Oreste Alussi, 1856928 Pastor of § Michaeb s ur€htn New Haven.

A graduationclass Sacred HeaiChurch, Beston Fr. Vittorio Gregori, 920 ca.
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Fr. Antonio Gibelli, 18591907
Pastor of St. Anthongs Church,
Buffalo.

" o

Msgr. Michael Laelle blesseshe cornersine of
Our Lady of Pompei Qlrch, Geenwich, N.Y.
October 3, 1925. Facing the groigpFr. Antonio
Demq Pagor for 35 years
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(Left toright) Fr. Sante Bernardi
Fr. Giuseppé.azzari,Fr. Ugo Cavicchi
Fr. Antonio Cog, Fr. William Pizzoglio.

Fr. Benjamin Franchwith
Fr. Ettore Ansaldi the firstovice master
at Sacred Heart Seminary, Chicago, 1946

d Fr. Luigi Riello

ks g leadinghis parish
- processiorin
Milwaukee,
Wisconsin, 197.
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second church, dedicated to St. Rocco was uiEhornton and fram there, in
response to lay initiatives, a third parish, that of St. Bartholomew the Apostle was
established in Silver Lake. Later Scalabrinian parishes incl@ed_ady ofMt.
Carmel in Bristol (1916) and Our Lady of Loreto in Eastvittence (1920, for

the building of which the parishioners contributed a day's labor or a day's pay.

In Connecticut the Italians found employment on the railroads or on public
works, or they ttned to farming. They also found a welcoming diocese very open
to their requests. One of the first, spearheaded by Attorney Paolo Russo, was for an
Italian chuch. Bishop Lawrence McMahon initially assigned to the immigrants
priests who had studied in Rontdis appeal to Bishop Scalabrini brought two of
the early mis®nariesto New Haven, Vincent Astorri and Oreste Alussi, who took
over the church of St. Michhéhe Archangel, a small wooden Protestant church
the Italians had managed to purchase two yieeisre. The parish progressed to a
brick church in 1897 and debwere pad off despite the meagerness of their
resources. Then factionalism broke out among mhmore lot-headed Southern
Italians when one of the priests (by then it was Fafexcherini) was transferred
to Meriden. Father Zaboglio came to the rescu# ramained until all was calm
again. The parish survived afire, after which the church was inatedd rebuilt,
and then a further outburst of difficulties from malcontentaet on, however, to
a thriving and productive history, eventually establishimgauxliary church of
St. Anne in Hamden.

In 1903 the need for a second church became appamh F#her
Bartolomeo Marenchino, then the pastor of St. Michael's, set ocoliect the
necessary funds. By this time the more affluent Italians were ilcothg
generously and the church of St. Anthony was dedicated in 1905. It, too, had a
prosperos histoy.

From 1894 to 1908, the Bishop of the Hartford diocese (which inclatied
of Connecticut at that time) was Michael Tierney, himself an Irish immigran
whose concern for the immigrants was completely pastoral and who addressed
their problems ma sympatetically and systematically than had been done before.
He sent seminanes abroad to complete their studies and to learn different
languages and natiah custans and the students in the minor seminary, St.
Thomas, were already being taught anrapiatian of different cultures. During his
episcopate seven national Italianiphes were established in the diocese. This pro
immigrant stance, accommodatitegboth old and new immigrants, was continued
by his successor Bishop John J. Nilan. The editdhe diocesan newspaper, The
Catholic Transcript, Monsignor Thomas S. Duggadefended the imrgrant
minorities, was impressed by their affection for theistans and traditions and
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praised their efforts to establish national parishes. What was impadn& wote
(June 18, 1908), was not "whether we are Irish Catholics, or liri@atholics, or
Polish Catholics, or German Catholics, or Lithuanian Catholics,Geeek
Caholics," but "whether we are Catholics worthy of our birthright both as
members of ta Churd of Christ and as citizens of the American Republic.” In this
atmosphere it is not surprising that the Italians felt comfortable with the Church in

Comectcut and got along well with both Irish and Italian pastors. In Connecticut,
one writer notd, "ltalians were the only group to demonstrate that an ethnic
minority could accommodate with grace and a spirit of accommodation to New
World traditions if tke right conditions for that spirit to develop also existed."

New Orleans and otherMissions

A mission wa started in New Orleans in 1889 in response to appeals to
Bishop Scalabrini from both Archbishop Francis Janssens of New Orleans and
Bishop Domenico GapareLanda of Monreale (Palermo) in Sicily. Assigned to it
were two of the most colorful earlycalabimian missionaries, Giacomo Gaera
and Angelo Chiariglione, both of whom left unforgettable memories in the history
of the Congregation. Gambera, aheathusky man of forceful presence and lively
nature with a nemonsense look about him, had aa drdination been given a most
difficult parish, which he cheerfully and successfully pacified and unified. Bishop
Scalabrini's writings and lectures reawalkemehim an attraction to the missions
he had felt as a student, and a visit to the Bishop Iireeded the matter. He
entered the Christopher Columbus Institute in June 1889, overcoming the
reluctance of his bishop to let him go. On Sundays BishomBaal sert him to
help where needed in various rural parishes and this proved to be a significa
preparation for his work with the migrants. He also served as secrgtargral of
the First National Catechetical Conference, another of Scalabrini's ihistor
innovations.

Angelo Chiariglione, born near Turin in 1831, was in his youth of a romantic
and patridic turn of mind. Disillusioned by the reverses plaguing the movement
for the unification of Italy and deeply saddened by the death of his mothert he lef
school and immersed himself in romantic literature and in travel, first with his
father and tlen alone When his father died he turned his share of the family
patrimony over to his sisters and became a restless wanderer, traveling with only a
knapsack ath gererally on foot. When he ran out of funds he became a day laborer
in a constructiomndustry, carryng bricks and mortar for the masons. He continued
his voracious reading, however, spending any money he earned on books. His
checkered career included atempt to fight in the Crimean War (it ended before
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he finished training), and comgttion work in Algiers, interrupted by an
earthquake. Finally, influenced by two good friends he grew to esteem while living
in Toulouse, he returned to his studieshst aye of 29. He became a missionary
priest, served ten years in Palestine, and tbea fimeas a pator in the diocese of
Turin. There he became distressed at the numbers of Italians emigrating and
worried at their being thrust suddenly into an unknomord. He thought of his

own selfimposed exile and considered it was time for hintravel agan. He

joined the Scalabrinians in 1889 at the age of 58.

The two arrived in New York in December 1889, and they immediately
plunged in to help the missionas & St Joachim's, hearing confessions until past
midnight and assisting at tiseiccessin of Masses the next day from five o'clock
in the morning until noon, all of them crowded and overflowing into the street.
This made a great impression on the twewecomers and in his Memoirs
(Memorie) Gambera wrote: "I saw immediately that i ocalonies the Clrch
was the center of dearest memories, of deepest consolation and the strongest bond
among our Exiles, and that the Missionary was the liviagd best representtive
of the most beautiful and sacred traditions of the Fatherland...”

lllustratve perh@as of the reactions of many of the immigrants on first
arriving in New York are his impressions of constant, crowded and boisterous
movement, accompanied ltlye unceaing, rackety clatter of the El trains and the
mournful bellowing of shig' hornsand fery-boat sirens. "I who had conieom
the silent and solitary Alps,” he wrote, "seemed to be submerged in a rushing
torrent of unceasing noise." To him, New rKs "one great marvel' was the
Brooklyn Bridge. He responded to ttierty hour train rideo NewOrleans with a
sense of wonder. "It was a flying vision of the immeasurable riches of this land and
the feverish activity of this eminently industrial Peoglevas eally discovering
America, skimming over its vast naturegdsures."

The emigrantflow to New Orleans had begun in the 1860s, mostly from
Sicily and generally for the same reasons that had impelled the emigration from
other parts of Italy. By thdime of the Scalabrinians' arrival a few of the
immigrants had becoe quite prosperous gsofessonals, as owners of fishing
boats or flourishing fruit and vegetable outlets. Some had farms outside the city,
others worked as crewmen on the various coraeves®ls plying the harbor,
and there were the usual small shegiers, barbers, straegndors etc. A direct
steamship line from Palermo to New Orleans brought in thousands of Sicilians to
work on the cotton and sugar plantations at harvest timey Mtaged, many
returned to Sicily, while others kept going back &mdh as the seasonalovk or
their own needs and wishes prompted them. There were also adventurers among
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them, mostly riffraff or "mafiosi,” members of the "Black Hand," who eventually
gave the whole Italian colony a bad name. In sum, Father Zaboglio, vdd made
the first arangemets for the mission with the Archbishop, described the colony as
the roughest and most difficult, "the worst in the United States."

The difficulties new immigantsen@untered on first landingfrom scalpers
to the omnipresdribosses™ were muchthe sameas in New York or Boston, and
Gambera and Chiariglione did some work among them, although there is no record
of the formation of a St. Raphael Society. Hwasan Italian church of sorts, St.
Anthony of Padua, founded in815 and owned by a wehy Sardnhian priest,
Joachim Manoritta, who also owned the rectory and quite a bit of the surrounding
land. He catered mostlio the Creoles, however, whom he fouttd be mae
generous than the Italians. The lattéd dot frequent the church because they
thought him too interested in making money and considered him both too
demanding and too stingy. Although advanced in years and unable to exercise fully
his parishduties, e refused to give up his church to the 8bahians, despite the
intervention ofthe Arctbishop. He viewed them as competitors, became actively
hostile to them and sought to undermine their efforts. As if this were not trouble
enough, there was are thanthe usual factionalism among the skittisicil&ans,
who found a number of excusés not attending or supporting the churete.g.
“their" saints were not there; the priests could not speak their dialect, etc. A general
census of Italian familebroughtonly a slim response and the more succegssfd
respectable citizens among themmostly northern Italians or "prominenti*
refused to have anything to do with the Southerners whom they lumped together
and identified with the rifraff and "maiosi."

To make matters worse the popular chief oigey David Hennessey, was
shot and kied, iranically enough on his way home from a banquet in his honor
tendered him for admirable service by a group of distinguished Sicilians, a few of
whom were actuly acconpanying him at the time. Some months eardiegroup
of Sicilian workers had bedxilled, it was thought by a rival gang, and the police
had been successfully tracking down the killers. The city reacted in furious anger
at the assassination of tpelice dief, several suspects were arrested airtedn
were indicted. There followed lBng andstormy trial, which dragged on in a
climate of blackmail, threats and bribery. It ended with the acquittal of the thirteen,
who were to remain in the citgij overnght and released the next morning. But
tha night a mob invaded the jail and dgagl eleen of them into the square where
they beat them to death (two had hidden in the kennels). There were indignant
protests and demands for reparation from ttadiah gosernment and finally
compensations were gred the families of the victims. Thewas a éeling they
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were among the innocent, that the truly guilty had escaped. The incident left a
simmering hostility among the citizens of New Orleans and § stoud d shame
and disgrace over the Italian community.

Father Chiariglioneneanwhile hadsked ¢ be transferred and had gone to
Cincinnati. Gambera continued his uphill efforts with the help of two Scalabrinian
Brothers. From pledges and the proceetisa dazaa he had managed to put
together $6,000, not enough to start a chuacid there s little more to hope for
from the adults. But there was probably enough to start a school for the youngsters,
at least for religious instruction. Gambera had methdr Calrini in New York
and knew the work of her Sisters at St. Joachimisths time e was m
Nicaragua to open an orphanage and a school for girls. He wrote to her describing
the mission's situation and appealing for her help, not failing to oihthe
strategic location of New Orleans for her expanding work in North &adth
America She arnved in New Orleans a month later, the necessary arrangements
were quickly made, and within three months three of her Sisters arrived. Gambera
assumed somef the financial responsibility for them as they opened a youth
center, taughtatechism ath beganto set up an orphanage. An English/Italian
school was opened in 1892, and soon others of her institutions were built and
flourished.

Despite his many diffidties, Gambera did have help from several persens
notably the Provincial ofhe Redemptasts andthe Superior of the Sisters of St.
Joseph to whom he paid tribute in his memoirs. First among his benefactors was
the Archbishop who customarily took hion his visits to rural parishes so he
could minister to their Italian familiesut also togive himsome respite from the
city. There were also benefactors among the more affluent Italians, and last but not
least a little old Sicilian woman whose dialee doud not understand at all but
who took pleasure in bringing the missioearihuge plate of pata she had
prepared herself. Gambera's successor was Luigi Paroli, whom he described as a
dedicated and virtuous young man, "a bit of a poet and a fanaégehrian."

Paroli gave up the idea of a separate church for the immigradtsiecided to
devotehistime to flying missions in various parishes of the city and in the country
side.

Gambera then spent sixteen difficult months in Pittsburgh where theee we
numberss of Italians working in the mines and mills. As mened earlier the first
missonariesto arrive in New York preached a highly successful mission there in
1889 and the Bishop offered them the basement of the cathedral for a temporary
church. Manwhile, some five hundred heads of families had set up alistgn
committee to raise fund®r a dwrch. In 1891 the cornerstone was laid by the
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Bishop, who was escorted by a spectacular procession of marchers on foot, on
horseback, and in carriages ac@amed by enthusiastic bands and punctuated by

a varied arrayof banners. The budding pdrisvas seved by the two first
Scalabrinian Missionaries, Mantese and Molinari, who had come from effortful
and productive missions in Brazil. In the building of tmeirch, Molinari was by

turns foreman, carpenter and paintg@grting a long line of acter Scalalnian
builders. The church was blessed in 1893 and dedicated to St. Peter.

Gambera's tenure as pastor was plagued by an aggressive committee of
parishionerswho insisted on owning and running the church and whose rival
factions were a further saxe of dscord. Gambera, with his usual steadfastness
and blunt vigor, brought calm and order to the Italian community, paid off the
mortgage and other obligations dangereraly strengthened the parish
administration. He had sexd more than the five yeao$ his promise and having
advised his Superiors of his intention to return to Italy he left for New York. Later
the Scalabrinians relinquished the parish and ittalesnover by the Franciscans.

Asked to become pastor of thacsed Heart parish in BostoBamberagave
up his dream of Italy and bowed his head in obedience as he said he had done in
his three previous assignments. The parish prospered in the seven years
(18%19@®@) of his vigorous leadership. Societies, Sunday @ictemd other
activities werestrengtiened, the mortgage paid off, and the church restored and
refurbished. In 1897 he was also nank&dvincial Superior, a responsibility he
fulfilled with characteristic energy and directness. He presidmaer or initiated
several new missions and,respons to a request of the Servite Fathers, facilitated
the coming of Mother Cabrini's Sisters to Chicago.

It was while he was already exercising a double fundtioBosn that he
became involved in thetSRaphael Society. The departure of Fatherddarand
the weakened health of Father Zaboglio (after the explosion at Our Lady of
Pompei) had left only one agent active in the New York harbor. By 1900 the
United Staes Government no longer permitted gomerental representatives for
different nationally groups in the Barge Office, where only charitable, fpyofit
organizations were now allowed. It became clear that the St. Raphael Society had
to be revitalized iad Ganbeia stepped into the breach, firstthva circular letter to
all the Scalabrinian rasionares in the United States and then with a direct appeal
to the Italian Foreign Minister on the occasion of his visit to Rome in that year. As
a result of subgpientnegtiations,the Italian Government gnted the Society a
subsidy that included thealary d one or two agents. For Gambera the St. Raphael
Society was an essential part of the Scalabrinian mission and he dedicated himself
to preserving it. From Mah © December of 1901, no priest being dahle for
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work at the port, he undertook itnhself, kaving Boston on Sunday night, working

at Ellis Island Monday through Friday, and returning to Sacred Heart in Boston on
Friday night, all at his own expendge devded himself mainly to those who were
detained, seeking them out where with hundreidotters of every nationality they
huddled frightened and confused, and spending, as he said, seven or eight hours a
day amid the scrambled bags and baggage aitgpia miseries of the immigrants.

His first thought was to redo and expand the Bleeckeze® skelter for the
detained or stranded, especially women and children; the cost of this was borne by
New York's Our Lady of Pompei and the Sacred Heart parisBosbn. The
shelter was blessed by Bishopafdbrini during his visit to the United States
Threemeetings were held with Archbishop Corrigan while 8bahi was in New
York, a committee was put together for the St. Raphael Society and Gambera
continuedthe askof reorganizing itlt was incorporated with a new constitution in
1902. In 1904 Jarger quarters for the hostel were purchased through the good
offices of the Archdiocese, and the running of it was entrusted to the Pallottine
Sisters, to whom wvas eentually transferredAccording to a report of the Society
in the period from late I® to Jume 1902 more than 50,000 immigrants were
helped in one way or another and 705 had been entrusted to its care and given
shelter in the hostel.

At the end of 901, Gamlera had resigned gsastor of Sacred Heart in
Boston and devoted himself full tinte the Saint Raphael Society, serving as its
director until 1905, entirely without salary; his only income came from Mass
stipends. His work was highly praised blyetUnted States authoritiesThe
Commissioner of Immigration, William Williams (194005) who irstituted a
number of reforms designed to control the corrupt practices rampant on Ellis
Island, on one occasion singled out the St. Raphael Society as d afode
disinterested assistamcto the poor immigrants. On another, when President
Theodore Roseveltwas visiting the Ellis Island processing center, Gambera was
introduced to him. The President, to his pleasant surprise, congratulated him on the
good workhe was dang and therlauncted into high praise of Bishop Scalabrini.
Gambera wakater horred byboth the Italian Government (he was madéaht
of the Crown) and by the Holy See (with tReo Ecclesiamedal). In 1905 he
accepted the invitation to beoe pastor of the church of Santa Maria Addolorata,
which the Archbishop of Chicago had ggsd tothe Scalabrinians, and we shall
meet him still again.

Father Chiariglione meanwhile was pursuing his owiqum and pioneering
vocation as a flying missiongrwith brief pauses here and there to sow the seeds
of future parishes. He arrived in Cinpati with $1.20 in his pocket and with his
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spirit of dedication and sense of humor intact. Heenesd a warm welcome from
Archbishop Elder, who had earlier inwiteZaloglio to come and explore the
possibilities for a Scalabrinian mission, but he methwsbme oldness and
skepticism among the Italians, many of whom had lost their savings in-an ill
starred bank opened by the previous archbishop and his brotherngborelived

on the daily Mass stipend of odellar andwas aided in his efforts to edish a
church by the Jesuits and a generous Irish family. He was at this time sixty years of
ageand plagued with often crippling rheumatism, but his brief st&jinginnat is
punctuated by unlikely excursions to meet some spiritual need brought to his
attenton. For example, a young woman's plea that he visit her ryeety old
grandfather who hadot seen a priest in sixty years brought him on a journey of 80
milesby train and ninety more bstagecoaclicarrozzg to give the old gentleman

the lastsacramets. He then spent the next four days traveling through the
neighboring districts in seardf those needing or desiring a priest.

From Cincinnati Chiariglioawen to Hartford, Connecticut, where a small
chapel was assigned to him which, he samdila tale in only fifty people packed
“like anchovies in a barrel." At first shocked and outraggdabcommittee of
Italian "capitalists," as he called them, whogeedto buy a church and pay him
a salary provided he turned over to them all the panslome, ke gradually
simmered down and proceeded to conduct his ministry in a succession of rented
store fronts. A story frequently told of his stay in Hartford caoneg his rdusal to
be intimidated by warnings about the eventual reaction of the redtalftathe
James Hughes, then traveling in Europe, in whose parish, contrary to diocesan
protocol, e was operating without Hughes' permission. He had not been afraid
when he hard a lion crying near his mission in the Holy Land, he answered,
neither would he be afaid of Father "Hoogheez" when he returned. What
transpired when they finally met, behindosed doors, is not known, but
Chiariglione missionary endeavorserne not interrupted. He subsequently moved
to Meriden where he started a chutater compéted byFather Morelli, and for a
while he commuted, saying one Mass on Sundayantford and another in
Meriden. From the latter city he could reach out to theosuoding towns
(Windsor Locks, Middletown, Waterbury, New Britain, Danbury, West Norfolk)
where thee were small enclaves of Italian families, thus laying the groundwork fo
later parishes.

In 1896 at the age of 65, he took up his nomadic life again, llinaye
through Ohio and Illinois to Memphis, Tennessee, and stopping in small towns and
villages indifferent dioceses where he found out there were Italian families. He
mack houseo-house visits, blessing marriages, baptizing, hearing confessions,
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adminigenng the sacraments to the sick, and where possible getting these long
neglected souls tthe neaest church. Sometimes he stayed a few days, sometimes
a month or more gending on the need. In Memphis he stayed four and a half
months, making his "flyingexcursiors into Georgia and South Carolina, and then
decided to travel up to Washingtdn.C., ha/ing the sum total of fifty cents to see
him on his way.

In one town alog his route the pastor of the Catholic church at first received
him cordially and dfered him hospitality; then when he learned he had come to
serve ltalian immigrants he thwehim ou and ordered him to leave the parish
immediately. Along the way he metome cordial hospitality from a Black traveler
he met on the road who took him hométhvhim, ard then by a Protestant
minister. His lodgings on other nights were the flooa ®¢élegaph office, the steps
of a railroad station, or simply a sheltered spotlar the open sky which he
dubbed the "Hotel of the Beautiful Star." Bmistol, Virginia, he was directed to a
Benedictine monastery, where he arrived late at night and &domk tle door of
one of two buildings in the complex. It happened to be theardmof the Sisters,
who were frightened by a supposed intruder at that hour andditimsr day on
him. Not knowing what to do he stood still and the dog, having condusteait
examination of the stranger, wagged its tale in hearty canine welcomeuded c
up companionably at hifeet when, exhausted from the day's twetg mile
hike, he satdown on the convent steps and went to sleep. The Benedictine monks,
when he caected Iis mistake, were friendly and hospitable and pressedttim
stay with them, which he did for a short while. He was anxious, however, to reach
his "children,” and with the help of friends he made it to Washington and
Baltimore.

At Father Zaboglio'sequesthe stayed for a while at Our Lady of Pompei in
New York. A newspaper account of an outbreak of yellow fever in Alabama sent
him on his way again. He wrote the Bishgp of Mobile to offer his services,
which the bishop received gladly. When thedemic was over he settled him in
the farming community of Daphneharging him to take care of the French,
Italians and Germans throughout the diocese, which atitha compised all of
Alabama and part of Florida. His peregrinations took him into #tierl sate,
where, in Pensacola, he hired a boat and went ousibfishermen in the area.
There were no Italians among them but a number of Montenegrins "mbges 0
mariied" to local women. He returned the following year as he had promised and
gavethem a nission in "grand style," attended by people from sevaikds away
in the surrounding area.
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In Daphne some of his parishioners wanted to give him fiftysanionth
each for his expenses, but he refused. He accepted instead the foodstuffs they
brought hm, which he cooked himself. At Christmas time a grouftalfans and
Americans took up a collection to buy him new clothing. From Daphne he went
every Satulay eveningto two hamlets, one twelve and the other sixteen miles
distant, inhabited by Gmans ad Italians, and after his Masses there he returned
to offer the Sunday Mass in Daphne. The last ten years of his life were spent in
Daphne, where he was beéal by "Americans and Europeans, Blacks and Whites,
Catholics and Methodists." In August @908, dter a threeday search he was
found dead in a forest hveas traveling through at night, in all probability to bring
help and comfort to some poor soul isttess. Hewas seventgseven yearsld.

New York State

The Italian immigrants moved uprtdugh Nev York State working on the
railroad, sometimes accompanied but in any case often visited by a Scalabrinian
missionary, and again later parishes grew up wihiesy had stopped. The first
Italian in Buffalo, the Milanese Paul Busti, was actually ohthecity's founders.

The United States govenent had given him a vast tract of land west of the
Genesee river to colonize, and it was he who had the first frBgfi@lo drawn up

in 1802. By 1890 the Italian community numbered about 6,500. It wastlsioge

of a floating population since half wenttan the summer to work on farms, roads
and other construction and returned to the city when winter cold put #odtap

kind of employment; and some kept moving in and out in search of permanent
jobs. InBuffalo there was not the brutalizing povertyathafflicted the immigrants

in New York City. Many of the Italians were doing well; some owned their own
homes or sbps and lalians were to be found in all the occupations from factory
hands to bartendersjith a sprinkling of doctors, lawyers and unigéy students
among them. Only the Sicilians had a rough time getting jobs, for news of the New
Orleans lynching wasvidespreadand they were indiscriminately tarred by the
"mafiosi" brush.

Shortly before 188 an aempt was begun to organize an ltaliamigiawith

the help of a Hungarian priest who spoke Italian. In November of 1888, at a
meeting held under the guidanof the rector of the cathedral, James Quigley,
(later bishop of Buffalo, then of Chicagand a castant friend of the
Scalabrinians), a comittee was formed to raise funds to build a church and buy
the land for it. The Scalabrinians were invited to telkage andarrived in 1890.

The cornerstone of the church of St. Anthony of Padua wasnal@#91 and a
school was begun the next year wifi4 pupils. By 1901 the parish numbered
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10,000 members and it continued to grow. Meanwhile the more prosperoas Ital
were huying land in the countryside and variagricultural centers were springing

up, the lagest of which was Fredan The Scalabrinians in Buffalo visited it
periodically and eventually another church of St. Anthony was begun as a
"mission” of tke church in Buffalo. In 1906 a new church was dedicated, actually
constructed by members thfe Socety of St. Anthony who evoted their free time

and labor to it, and in time it became an independent parish.

The Scalabrinians went to Syracuse in 189%eataguestof the Bishop. The
first to arrive was Francesco Beccherini. He overcame thiitves of an Italian
"boss" andsome of the local clergy, and through his efforts and the cooperation of
the people he raised enough money to buy a former Lutloérach, whch was
opened in 1896 as the church of St. Peter. Italians working on theadhiflso
settled in Utica, whera 1901 Bishop Scalabrini laid the cornerstone of the church
of Our Lady of Mount Carmel. It opened for worship in 1902 to a fastigg and
increasingly generous congregation.

In upper New York State another wkhown Salabrinan worked both as a
flying missionary and a parish builder. He was Father Pio Parolin, born into the
poorest family in his poor village. He had known hunggea child, and his train
ride to Piacenza to enter the seminary was his first journey &way hame.

There, as he writegn his memoirs, he found the language and customs very
different from those he had known in his village. He was one of the fourmeaco
who cameto New York at the behest of Bishop Scalabrini to be ordained by him at
the chuch of Qur Lady of Pompei (1901)The way he got through customs
without the necessary papers is a story in itself. In later years he marveled at his
temerity at giing a homily in the presence of Bishop Scalabrini. The latter
smilingly told him it was a $0-s0" ®rmon but tempered thaiht praise with
enough encouragement so that Parolin went on to become a persuasive preacher.
He spent twelve years at Our Lady afnfpei, whee he organized singing and
amateur theatrical groups, first among the childrexd #henthe adults. He
composedmusic for them and the playse produced (in Italian) including a
Passion Play in Lent were the principal entertainment accessilh the
immigrants. From 1914, except for periods of illness and a stint in Boston, he
served as pstor inSyracuse, Fredonia and Utica. A humble, affable and dedicated
priest, he managed to control a tendency to hot temper with humor and a patience
that bordered onthe saintly given the problems he was sent to solve. In Syracuse
he dissipatedhe badfeelings left by his predecessor, paid off the inevitable
mortgage and established missions in Norwich (St. Bartholomew), Oswego (St.
Joseph), and CortlandSt( Anthony), which later became large independent
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parishes. In Fredonia where he servedpastorfor ningeen years, he settled,
among other things, a long factional dispute over a cemetery and was revered as
the "father" of the community. During his tee the ex@nding parish of St. Peter's

was divided in two and he became the founder disloeoseond chuch, dedicated

to Our Lady of Pompei.

The Midwest

In Ohio Father Giuseppe Strumia preached a number of missions in
Youngstown, Cleveland and Eastefzland. h 1892, after a series of setbacks, a
committee of Italians, assisted by a grouplrsh Catholis, gathered all the
carpenters they could enlist in Cleveland, and between the morning of Holy
Thursday and Holy Saturday evening a small woodepethwas bult, complete
with altar. Forty members of one of the Italian societies marchreddhthe city
in dress uniform to act as a guard of honor for the two Masses celebrated there on
Easter Sunday. The following year the church of the Holy Rosasyult in East
Cleveland. On the death of their respective pastors, however, both chwerees
taken overby the diocese, whose bishop, in any case, was somewhat less than
sympathetic to national parishes.

Father AngeldChiariglionearrival in Cincinnathasalrealy been noted. The
work he had started was continued by Father Vincent SciollaFatite Pietro
Lotti. The mission inpreparation for the laying of the cornerstone of the church
had been preached by Father Gambera, who later wrote enthuliasboat te
fervent and generous support for the new church and the work of the committee i
chage of it, the members of whident their expertise in the matter of contracts
and the actual construction. Like New York, it was as different from New @rlea
as spring from winter, he wrote, and he marveled somewhat at the differences
between onetalian colony and another. The churaf the Sacred Heart in
Cincinnati was opened in 1893, a school followed in 1897, and the parish became
the center of variouservices fa Italians throughout the city.

In Iron Mountain, then a mining town of miseralbiets aad muddy lanes,
the Italian wokers had long been neglected from a religious point of view. In
1902, Father Pietro Sinopoli got them together and they, doilt, a chuch
themselves on donated land. Father Sinopoli, who was himself an artistedinish
the interior. The church was dedited to Our Lady of Lourdes and had a
successful history until the mine was closed.

The first Italian migrants in Kansas Cityyostly Sicilians and Calabrians,
had come up from New Orleans, working on the railroad seart of jobs in the
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meat packing lants. They settled in the north end of the city, where they found a
hostile environment in a predominantly a@@tholic seihg and wee not
welcomed by the local Catholics who labeled them members of the "Black Hand"
and herefore subversive. Bishop Johlogan asked Bishop Scalabrini for a priest

to look after his 2,000 Italians, and the first to arrive was Father Ferdinando
Santipolo, in 1891, who started what has been described as one of the most
difficult Scalabrinan missions. Most of the Italians #te time were unemployed

and funds for a church were difficult to come by. Services were held in a
succession of temporary abds until finally a wooden church was dedicated in
1895. Eight years later, this burned down Hbly Saturday night and the then
pastor, Charles Delbecchi, dashed through the flames to save the Blessed
Sacrament and then jumped out a window to save Hmbsmdauned, he
immediately gathered his parishioners together, a collection was takemdup a
new church wastarted in 1905, dedicated to the Holy Rosary. The parish went on
to have a checkered but substantially successful history.

In St. Louis, earbr experierces with an Italian priest and parish had
completely disenchanted the Italians ntfselves as well as Ashbishop Peter
Kenrick and had left a stiff skepticism in both that was difficult to penetrate. In
1889, on a stopover during one of his jays) Father Zaboglio met with a
negative reception from the Archbishop when he suggestedlabfician mission
for the Iltalians. It was only several years later and after long negotiations that
Father Gambera, then the Provincial Superior, obtained msvmi® corduct a
mission in the city.

There were about 18,000 Italians in St. Louis, settiatifferent parts dthe
city, the Sicilians in Little Italy; the northern Italianshostly from Italy's Lombard
region and more or less successful merchamt®re in souhwest St. Louis on
what was called "Dago Hill." The usual factional dissensionstex] between the
two groups andhey mockedeach other's festivals and processions as late as the
1920's. The mission, however, preached by Fathers C&pagerdi, Robert
Biasotti and Gambera, was received so enthusiastically that to accomnialate t
large attendanceit was given in three different churches. Under Gambera's
guidance to avoid recalling past history no contributions were requested, no
commitiees brmed or medings called. Instead, within a matter of two days and
with the approval othe Archbishop, a faner Presbyterian church was rented and
dedicated to Our Lady Help of Christians. With tfag accompli and the talents
and charm of Fatherp®ardi, who wasnamed pastor, the Italian community was
revitalized. Originally from Mantughe wa well acquainte with the region from
which the Lombard immigrants had come, and he had already worked among the
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Italian immigrants in New Jersey, BostondaKansas City. A resolute and
energetic man, determined, as he said in an interview, thdiftrmigrants above

their squalid surroundings with a church of their own, he founded a second Italian
church inmidtown (1902) which was dedicated to St. ChaBesromea From

there he established a mission station on the "Hill* in a modest wooden chape
namel for St. Ambrose, to which he and his assistants traveled to say Mass. In
1905 it was recognized as a separate lItalian parish. Many years later, a new St.
Ambros, in the bulding of which the old factionalisms were submerged in
creative cooperatigrbecane the focal point of the social and economic life of the
community.

The pioneering activity of the Scalabrinians reached for a time into West
Virginia, lllinois and Montana,but it was Chicago which became the flourishing
center of their work in th&Vest. Italian immigration into Chicago had begun in
1860 when it was still a small city of 150,000. By the late 19th century, the profile
of the Italian communitynumbering about100,000, was very much like that in
other cities, namely, there were seVdrighly successful merchants, especially in
the fruit and produce business, then the construction workers, stonecutters and
small shopkeepers, and finally the wegroa who took any job they could get.
There were the same patterns of discrimination aptbgation, the same lovpaid
work in factories and the same rivalries among the Italians where their saints and
villages of origin were concerned. And Chicagm, toed its pockes of misery.

It was Archbishop James Quigley who brought the&walians ® Chicago,
his appreciation of them and friendship with them having begun in Buffalo where,
as mentioned earlier, he established the city's first permanent ipaligh. He is
known to have been a strong and vigorous personality, a devoted and energetic
churdiman, an able administrator and innovator. Among other things he prompted
the foundation of two universities, Loyola by the Jesuits and De Paul by the
Vincentians.The Canadia born son of Irish immigrant parents, he always took a
deep interest in thsituations in which immigrants found themselves. His studies
abroad- in Innsbruck and Rome had given him an appreciation of cultural
diversity, and it was whid he was a studem in Rome, where he earned his
doctorate in Sacret@heology, thathe developd a bndness for the Italians and
their many individualistic ways. He established nine parishes for Italians in
Chicago, whose pastors were either Italian or kttelanguage.

The first Chicago parish taken over by a Scalabrinian was thatiafdi&n
Angel, whch under Father Edmund Dunne had developed from a catechism class
in a school of that name, to a chapel and finally a church, opened in 1889. Father
Dunne s remembeed affectionately for his work among poor lItalians, and his
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aims were pactically dential with those of the Scalabrinians, i.e., to keep the
immigrant faithful to his religion through his own language for as long as
necessary and to help him the sametime to become a good American citizen.
When in 1903 Dunne became chdtoreof the Archdiocese, Archbishop Quigley
asked for a Scalabrinian, and Father Pacifico Chenuil was named péstor
Guardian Angel. The parish and its activities flourisheguidly and in 1911 it was
divided, giving rise to a new parish, that of Our LaafyPompei,with a new
church and eventually a school. Chenuil, while still pastor of Guardian Angel, was
also for a time Provincial Superior. In 1903 a second parish was govthe
Scalabmians at the death of its pastor and the request of the paskifor an
Italian priest. This was Santa Mariactmonata, the patron saint of most of the
parishioners, who had had the statue of that name brought frorhdhestown

In 1905 the valiant Father Gambera arrived in Chicago to take charge of the
paridh of Santa Maa Addolorata and found it in shambles. The previous pastor
had been less than satisfactory, to put it mildly, and when told to leave, he stripped
the church andectay of their furnishings, locked the church doors, left as his
legacy a debbf over $100000, and became such a nuisance the police had to
intervene. The church building, with a leaking roof and broken windows was a
disaster, the rectory uninhabitajilee pe@le disllusioned and disaffected, and the
previous benefactors clamog for theirmoneyback. After all his years in the
missions, Gambera seemed to be back where the Scalabrinians had started
seventeen years before. His first congregatiorsistad of two old men and about
ten little old ladies. Appalleut undismayed, he proceededébuid and restore
the church. At his request, Mother Cabrini, then in Chicago, sent him two of her
Sisters to start a catechetical school for the youngsteddyemmself, by dint of
instructions during Mass and the mass he preached, revived theligious
devotion of his parishioners, with "prayers, patience and perseverance." In two
years,Santa Maria Addolorata was on its way to becoming a model parigh. Th
cakecletical school, soon numbering 700 pupils and staffgdvblunteers, was an
enormous ©ccess and the Archbishop liked to drop in unexpectedly to chat with
the children, whom he greatly enjoyed. Gambera battled the more presumptuous
and moneygrubbing feastday committees, paid off the debts, founded an all
purpose daycare center, organidea hat of religious societies and other activities,
and until his retirement in 1921 because of age and ill health, he had the affection,
respect and devotion dfis peqle, en@dared to him by his "zeal and boundless
charity," according to the history ahe parish. This speaks of him as a gifted
preacher who drew in people from all parts of the city and says: "So deep was the
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esteem and admiration that the whtkdian Community of Chicago had for him
that nothing was doneithout his advice and apprdva

Not much is known of the early history of two other parishes, St. Michael
and Saint Callistus, which, however, emerge later as successful parishes under
Scalainian pagors.

In 1905 Archbishop Quigley named Beniamino riefa, a young
Scalabrinian dested tohave a major influence on the Congregation, as pastor of
Our Lady of Mount Carmel in Melrose Park, a suburb of Chicago. The church and
parish owed their agin to apious woman who vowed to celebrate the annual feast
day of Our Lady if her husbandas cued of a serious illness. He was, and in 1894
the first celebration took place. Then with the help of friends she had the statue of
Our Lady of Mount Carmel rought from her hometown and a small wooden
church was builtsurrounded mainly by empty fad andserved by an Italiato
say Mass and administer the sacraments. There were twelve people at Father
Franch's first Mass and the offertory collection produttedsum of seventy-five
cents. But Franch, a short stocky man of quiet determination aatl greence
and tact, was an excellent organizer. He overcame the initial diffidence of his first
congregation and by 1909, he had a beautiful new church, coeskbyathe
Archbishop. He remained pastor of a steadily growing and active parish for fifty
five years, during nineteen of which he also served as Provincial Superior. His
pastoral care reached out to a small Lithuanian community in Melrose Park. He
learnal ther languageso he could minister to them more effectively, welcomed
them to the use ohe parsh church and sought out Lithuanian priests whom he
invited to come to them.

By 1906 there were nineteen Scalabrinian parishes in the United States,
divided into two provinces: the Eastern, named for St. Charles Borromeo, with its
headquarters in Ne York City, covered the ten parishes in New England, New
York State and a mining town in West Virginia; the Western, named for Sthdoh
Baptist, with its prowncial office inChicago, covered the foparishes in that city
and the others in Cincinna@levdand, StLouis, Kansas City and Iron Mountain.
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Chapter 6

Bishop Scalabrini's Visit to theUnited States

"l am pleased with what | see.

" Bishgp Scdabrini in the
diary of his visit.

The highlight of the early Scalabrinigyears in theUnited States was the
visit in 1901 of their Bishop and Founder. He had for some time wanted to visit the
missions in America, his priests were pressing him tealand so wereghe Italan
communities they served. But the Propagation of @éiéhFwith urisdiction over
missionary matters, hesitated to give permission for the visit for fear of offending
the American bishops who might conceivably view it as interfeein their
particular dioceses, invaded as they were by a multiplicity ded#int natioalities.
Bishop Scalabrini was himself extremely sensitive to the susceptibilities of his
brother bishops, reflected also in his insistence that his missionadegake no
initiatives without the approval of the local ordinary. Finally, thelomitable
Fathe Gambera, then the Provincial Superior, decided to resolve the difficulty. He
wrote to the bishops in whose dioceses the Scalabrinians were working, asking
their opinion almut theadvisability of such a visit. Without exception they regl
that a @rsonavisit to his missions by Bishop Scalabrini was desirable, opportune
or necessary and all offered him the hospitality of their residences. On his trip to
Rome in August 1900, havirg first consulted with Scalabriltambera presented
the replies tohlie Prgagation of the Faith and the visit was confirmed.

With the blessing and instructions of Pope Leo XllII, who held him in special
regard, Bishop Scalabrini sgdil for New Yoik on Juy 18, 1901, on the Liguria,
on which he had been given free passélje purpose in undertaking the trip, as he
explained in several interviews in the States, was to learn as much as possible
about the condition of the Italian imgnans so that hemight nore intelligently
direct his missionaries. He also had a seconddsgamnely, to revitalize the St.
Raphael Society and to promote the establishment of schools in the Italian parishes
run by his priests.
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Bishop John B. Scalabrini wittetreatantst Dunwoodie Semary, August 1901
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Bishop John BScalabrini blesses the cornerstone of Our Lady of Mount Carmel,
Utica, Septembel 5, 1901

Painting depicting Bishop Scalarini
with President TheodorRoosevelton
Octoberl0M at 10:00 A.M.
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The first thing he did oboading the ship was to sit the emigrants in third class,
somewhat bewildered but deepitgoved by this unwonted episcopal prese
amorg them. Throughout the journey he served in effect as sthipjslain, saying
Mass, hearing confessions, teaching ecdiism, giving some their &t
Communion, Confirming others, counseling and comforting. His letters to his
secretary, Father Callo Mangd, which were published in Piacenza's newspapers,
form a kind of diary of thavoyageand of his trip through the Uled States. They

are a livelytestimony to his enthusiasm and energy, his quick, warm response to
people and the joy he took inibg their pastor. Wherever he went, as he noted
himself, he received a "joyful welcometd s nothing of special programs
receptions, concerts, paracgdefireworks and liturgical celebrationsfor the
preparation of which entire parishes were mobilizewnths in advance.
Everywhere he was met by assorted dignitaries, local leaders aad Halieties,
each with its own bandnd all in gala array, whileéhe entire Italian community
and crowds of noitalians as well lined the streets, greeting him vaithlause a

he passed. The churches he visited were inevitably filled to overflowirag in
atmosphere of deep devotion and marece. While all this had stewhat the flavor

of a hero's welcome alive with the Italian love of spectacle, it is not hard to
imagine the velling up ofnostalgia, pride and affectionate gratitude in the hearts of
the many who greetedn him their belovedand, the father, the village priest they
had left behind, come now to bless them in the person of this unassuming bishop
with hisbenign ard cheerful manner and his candid but wdrearted speech.

In New York he was @ompaied to St Joachim's by an esc¢oof sixty
horsedrawn carriages. The city he found astonishing. "Four million people
engaged in feverish activity, elevated tisaietc. Here there is truly a ferment of
new and grandiose ideas," he wrote. This isaegrapid, hetic movement, the
many resources of the country, helped him understand the "inventiveness and
mental effervescence and the occasional eccentricitys péople.He visited Ellis
Island with Archbishop Corrigan and dined with the Commissiovio took him
on a tour of the harlsoHe was impressed by the speed and efficiency with which
the migrants were processed, but at the same time he took noteunthimking
cruelty with which they were often treated. A particular incident caught his
attenton: a guad gave a migrant a vieus blow on the legs with a heavy cudgel
because he was not moving fast enough, burdened as he was with two heavy
suitcases antbis way blocked by the crowd in front of him. The migrant set down
his suitcases and stk the guard irreturn.

The incident mpressed Bishop .Scalabrini enough so that he recounted it to
President Theodore Roosevelt as an illustration of how violenastskeegiolent
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response. This was during the cordial visit he had with the Presidemnt, thne
discussed a numbesf immigration matters, Roosevelt speaking English and
Scalabrini in French, but apparently with no difficulty in understanding each other.
For his part Roosevelt told the Bishop that Italian emigration was worthy of
respect, thatltalian workers were nessary where here was difficult and
dangerous work to be done, because their intelligence and steadfastness were
without comparison.

While in New York, Scalabrini visited the centers fother nationalies
established by their spectve St. Raphael Societies and adgdithe arrangements
made for the Irish and German immigrants. As already noted, he attended with
Archbishop Corrigan three meedgs which reconstituted the Italian St. Raphael
Society and & blessed the Casa San Raf€,or hostel in Bleecker Street, vehi
Father Gambera had improved and enlarged.

While he was in Boston, where he was given an elaborate welcome he said it
was difficult to describe, the news came that President McKinley hegehlshot.
He asked that abut the religious functions be cancelend the Italian community,
though deeply disappointed, joined him in prayer for the fatally wounded
President. Scalabrini atithtime ddivered a memorable homily against violence
and or@nizations seeking "to undwgine the constitutional authority,” #h was
widely reported in the press, in marked contrast to the usual stereotype of the
"violent" Italian.

His hundred days in thenited Shtes, in the course of which he traveled
thousandof miles and gave over 30tbmilies and other talks, were in effebe
kind of comprehensive pastoral visit characteristic of him. He went wherever his
missionaries were working, talking with eim blessnhg their initiatives and
dedicating special serviceenters. Literally hundredof dildren received their
First Comnunion or Confirmation at his hands. Soon after his arrival, he was at
Dunwoodie, where he was charmed by the landscape but nbeB¥melcan”
food, to preach a retreat for his missionarand other Italian priestsho had
traveled some distances to hé@m in what must have been a deeply emotional
spiritual experience. In Providence he blessed the crypt of Holy Ghost Church and
said thefirst Mass celebrated there. In Utica he laid thenerstone of the church
of Our Lady of Mount Carmel, and in Stolis he arranged for the purchase of the
church the Scalabrinians had been renting. His last public function in the United
Stateswas the llessing of the orphanage for boys founded in Newsrkather
Morelli. His first biagrapher, Father Francesco Greguelates that when he came
out of the church with the Blessed Sacrament to bless the dense crowd gathered
there, they all felld their krees as one person, in a demonstration of such lively
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faith that the Protestambhayor of the city later told the Bishm "If | see another
sight such as this, I'll lose my faith and become a Catholic." Toward the end of his
stay he gave the retitet® the bur deacons he had summoned from Piacenza, and
ordained them in the church @ur Lady of Pompei (New York), among dim
Father Pio Parolin and the Polish Stephen Duda who went to join Chrkiiefins
Boston.

For Bishop Scalabrini it was understably a plesure to hear his
missionaries praised by one bishop after another and tivee@guests for more
of them to servéhe Italians in their diocese. "How happy | am to have come," he
wrote, "and to see that, despite a failing of one or anotheurgfriess, the work
progresses and our missionaries are seen as true apostles,ynby anl poor
emigrants, but also by dtbishops, the clergy and the American laity."

What he regretted was the persistence of regional factionalism among the
immigrans, which he deplored because if they were united their progress could be
so much greateiin his many talks to them he admoredhthem to get over it, to
learn to be "opeminded and forget clannish ties." He was aware of the prejudices
and frustrations #y suffered, and he emphasized education as a means of
overcoming them and working thewray aut of the confines of the ghett@hile
he told them to be faithful to their religion, to keep the traditions and language of
their forefathers and their sensebaing Itdian, he also urged them to learn the
customs and ways of the country, to oleeehem as much as possible, in shaot,
be good, educated citizens. And he frequently spoke of the need to establish
parochial schools for the children of Italianmmgrants n the various national
parishes founded to serve them. His view of the scleal keyond the goal of the
American pwlic school system and the American Church, which was to form
ideal, patriotic, knowledgeable Americans. He envisioned a leaamvigpnment
that wouldnurture a healthy pride in one's own culture, which in turn dvotgde
a deep appreciation of and pest for all cultures.

The large, enthusiastic turnouts which greeted and listened to him
everywhere he went captured the atmmtf the secular as well as the Catholic
press, both Italian and English. Newspapersancel his arrival in various cities,
carried biographical sketches of him, described the receptions accorded him and
the ceremnpies and functions that attended hisgnce. Hs views on the United
States and the future of the Italian immigrants becammep rews items.
Knowledgeable and wekware of the ways and influence of the press, he was
generous with interviews, inevitablgharming his interlocutors with his ®a
graciowsness. Through them and through the reports of his various addresses and
homilies hereached the larger American aette beyond the Italian community
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with a new perspective on the immigrants and their ndddscoming with the
blessing of Popé&eo XllI r eflected the desire of the Holy See to investigate the
Immigrants' situationn Ameilican cities and its concern foheir welfare. His
presence obviously cheered and heartened his missionaries and waseao$our
both pride and inspiration to thenmigrans. In contrast to the demeaning
stereotypes and the usual disdainful or, at,oecndescending articles in the
American press, here was a learned, eloquent, internationally honored dignitary of
the Churchtreated with esteem and respect andelyidquotedin that same press.

For Bishop Scalabrini, America, which had for a centlrgcbmethe great
crucible of the old Exopean nations,"” was destined to play a providential role in
the history of humankind; Wvas a promised land for the Catholicu@th, whee
the Gospel promise of "one fold one shepherd" would be fulfilled. These idea
wereelaborated in an often quoteddagiss he gave to the prestigious Catholic Club
of New York at the elegant reception thesidhin his honor. In the richness and
varety of America's resources he saw a great design of God, who "with full hands
pouredon thepeople born here the genius o&terial progressthe blessings of
socid prosperity.... All the gifts which God has made for the rest of the world are
all togehe here n America." In his view, America was a land from which the Old
World would lean lesons of the "true economy of lithg, of brotherhood, of
equality, ... tlat peoples of different origins can very well conserve their language,
their proper natind identity and at the same time be politically and religiously
united free of the baers aeated by jealousy and divisiomd without the
weapons to impoverish ardestroy one another.... One day, here in America, if
inertia, ignorance of the ways ofo@ the resting on one's past laurels, the
oppression of saintly aspirations, do not idey hie people from God's plan, all
naions will have numerous rich, happy, rab and religious generations, who,
while conserving the characteristics proper to thmetionality, will be closely
united."

On his return to Italy in November of 1901, Bigh8cahbrini gave a full
report of hisjourney to Pope Leo XllI, who listeneditiv great interest, and he
communicated his observations and recommendations to theaiv&tecretaat of
State, the Propagation of the Faith and Italy's Foreign Ministerobteaterwards
embarked on a pastoralksit to his diocese, and in 1904 at #ége of 65 he set out
on another wearying journey to his missions in Brazil, for whichldaened
Patuguese, and to Argentina where he planned the establishment of the St.
Rapha&l| Sogety in Buenos Aires. He found dhthe Italian immigrants in South
America were politically "tolerated rather than protected." But his impressions of
his missiomries areapplicable to those in both continents: "Our missionaries are in
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turn apostles docbrs, farmers, artisans, counssjothat is the secret of their
influence They know personally each of their sheep."
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Chapter 7

Consolidation ard Develgpment

"If we concentrate too much
on the difficulties without taking
other considerations intaccoun
we shall end by accomplishingthing."

Bishop John Bast Scalabrini

With the outbreak of Worldar | there came a pause both in the flow of
emigraton andthe growth of the Society. By that time the pattern of parish work
in the United Statewas farly well established. Its greawerit lay in its adaptatio
of the traditions and mentality of the immigrants to the unfamiliar American
customsand stricture ofparish activities. The successes of the early Scalabrinian
Fathers are a tribute to thdlexibility, patience and sense oélance, as well as
their girit of sacrifice and dedication, for they, too, were coping with an
environment totdy different fran the town and village churches from which they
had come and with an unaccustomed comgi@ton of dialects, traditions and
temperaments for which theyere not always prepared. Religious ministry was, of
course, their first concern, artetsaliet charateristic of their approach was their
practice of seeking out and visiting Italian faesl, nviting them personally
whether © a mission or to the chcin services they were about to establish. Then
came catechism classes for the childesrd nex for the adults. Daycare centers or
nurseries for the children of working mothers were commdaraiives and so were
special program$or young people, from htetic teams tasinging and dramatic
groups. Libraries, recreation centers and a nepespaere soon fatures of
Scalabrinian parishes, and in many of them there were the inevitable cooking
and/or sewing classes for girls. Whilédy had their problems with some of the
more aggressive and greedy patron saint societies, for the most part the
Scalabrnians bilt on those societies as a means of furthering attendance at Mass
and the sacraments.oNScaabrinian was a pastor very longfbre there was a
flowering of new societis (some like the Holy Name Society wiatiown in
American parishes) wbh met specific needs and helped to create a sense of
community. Parish schools were established whigranaes - always a major
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headache pemitted or, as in Chicago, there was tmwaluable help of the
Archbishop.

The key figure in the parish was thastor,who, asin all immigrant groups,
had to be all things for all people. A representativeltalica Gens Father
Giuseppe Capra, who vied the missions in the United States 918 and found
the Scalabrinians extremely popular and beloved by tmeishimers, wote a
vivid description of the constant daily comings and goings in the rectory of men,
womenand children seeking help frometipastor, who had to be a kind all-
purposeguardian angel. They brought personal and family problems to him to
solve @ mediae. They came to him for comfort and advice, for help in getting a
job, to entrust theimoneyor other valuables to him for sakeeping, to ask him to
monitor contractand business agreements, and he often found himself acting as
notary pblic, legal deénder, protector and judge. He found beds in the hospital
for the sick, places for orphad orabandoned children and actedimiermediary
vis-arvis the Italian consubr the United States Government. Several hundred, and
at special timesseveral thousanda year were provided with basic material
assistance.

While the priest was the center afithaity and the recipient of respeahd
praise, he was also, as Father Gamlpsrinted out in his memoirs, the target of the
malcontents, the rebadus andthe detactors. The Scalabrinian zeal to go where
needed meant that often there was one pwesking alone and doing the work of
three. As ore of them later put it, "We worked 25 hours a day." How? "By getting
up an hour earlier!" And sometiméisere wa the hartbreak when a parish they
had started grew beyond their financial resources or alaiesonnel and had to
be given up tdhe diocse or another religious community. The need to ftmse
was another new burden for them, but they ghahin and soonbecame experts at
raffles and bazaaraa"l | 0 A rmPicnicsciratheacountryside withundrels in
attendance seem to have b&eeir own invention and everyone had a great time,
thanks in part to the love of the Italians for family aaiBy this time, too, the
Italian immigrants were economically better off, taking pride in their chsrehd
participating in parish and commity life. At the same time, the Congregation was
extending its work in South America.

Internally, meanwhile, th8calabmian Saiety was dealing with predictable
growing pains. Bishop Scalabrini had founded it inq@wck and courageous
response to whattunderstod to be an extremely urgent need. Anxious though he
was to get priests to the poor and neglected emtigiassoon agpossible, he was
aware of moving into a new field in different areas not entirely famt him.
Rather than outline a spddifstructue in a hurry, he at first set forth simple rules
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or guidelines contained within a fiweear commitmento sene, it beng his hope

and intention to develop the structure of the Society carefully and giaduahe

basis of experience. Its vesimplicity undoubtedly facilitated the response and
accommodation the early Scalabrinians were able to makeetcetusts being
pressed on them. But their Founder was also concerned for the stability and future
continuity of the work and envisaged a @pegationthat was both religious and
missionary, involving complete dedication and providing a unity of spathods

and aimdor those working in different and falistant places. In 1895 he issued a
new Rule whth esablished permanent religious vowse., porerty, chastity,
obedience) and required a novitiate of at least one year. This was to be tried for a
period of ten yeas. The announcementf the new Rule waseceived with
enthusiasm by the seminarians angas acepted bymost of those who hadaie

or renewed the fivgear commitment. Given the frustrating gap between the
personnel available and thesderatepleas for moe priests to meet the increasing
requests, Bishop Scalabrini continued to accept prfesthe shorterm promise.

The Comnmssion of the Propagation of the Faith charged with examining
and approving the rules of new institutions didt look in favor on the
introduction of religious vows, since it was convinced that emigration was a
temporary phenomenonScadbrini apparenyl found occasion to explain his views
in person, obtained an oral approval of the vows and insisted they tedollHe
did not, however, submit the new Rule for official approval until 1900 and then
only for a trialperiod of ten years because he kneveorft experience, as he said,
“there is always something to learn and to modify." He placed new emphasis on
preparéion for the religous life and also issued a number of new "housekeeping”
dispositions for the provinciglin the UnitedStates, governing thepiritual life of
the missionaries, the management of their residences and finances, including the
support duelte Mothehouse.

What dispositions he intended to make after his trips to North and South
America he did nbhavetime towork out. While he wamaking plans for a second
National Catechetical Conference and a diocesan pastoral visit, a long time
disturbingailmentcame to alimax and he died, after surgery, on June 1, 1905. He
had been both Founder and Supefsereral of he Society of St. Chad and his
unexpected death had an understandably shattering effect. At the request of the
Pope, the Propagatiaf the Faith plaed Domenico Vicentini, then rector of the
Motherhouse, in charge of the Congregationl amt electioncould be held. Three
months later this resulted in his becoming Superior General, a post in which he
sought and received confirmatiam theHoly See.
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Archbishop William
OoBrian greetin
Scaldrinian Priests.

Chicago 1936

Fr. Florian Giromettaprovincial Superior, with members othe John the Baptist
Province, 1960 ca.
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Fr. William Pizzaglio, 19041975. Pastor & Our Lady of Mt. Carmel, Utica,
famousfor his musical compositions

Fr.Francesco Minkiati and F. Corrado Martellozzo.

Archbishop Amleto Cicognani, Apostolic Delegate te thS. at the youth center
of Holy Rosary, Karsas City Missouriwith Fr. Luigi Donanzan, 1950 ca.



